MIMAMSA
PARIBHASA

Aovaita Ashrama.







MIMAMSA-PARIBHASA

OF
KRSNA YAJVAN






MIMAMSA-PARIBHASA
OF
KRSNA YAJVAN

Translated and annotated
By

Swami Madhavananda

Advaita. Ashrama
(Publication Départment)
5 Dehi Entally Road
Calcutta 700 014




Published by
Swami Mumukshananda
President, Advaita Ashrama
Mayavati, Pithoragarh, Himalayas
from its Publication Department, Calcutta

© All Rights Reserved
Third Impression, December 1996
IMIC

ISBN 81-7505-114-0

i

‘Printed in India at
Gipidi Box Co.
3B Chatu Babu Lane
Calcutta 700 014



PUBLISHER’S NOTE

Mimanisa-Paribhasa was first translated and
annotated by Swami Madhavananda of revered
memory. He became the ninth President of the
Ramakrishna Math and the Ramakrishna Mission.
A profound scholar, he has translated a number of
Sanskrit scriptures into English, his magnum opus
being the translation of the Brhadaranyaka Upanisad
with the commentary of Saflkaracﬁrya There are
several other translations of Sanskrit treatises by
him, all published by us.

In hislearned ‘Foreword’ to this rare but popular
treatise on this subject, the translator has pointed out
its importance in the study of the Mimarhsa (more
correctly, Purva- Mlmamsa) system of Indian
Philosophy. There is hardly any more useful
information that can be added by us.

The first edition of this book was published by
the Ramakrishna Mission Saradapitha, Belur Math.
It was long out of print. At our request, the present
authorities of the Saradapitha have accorded
permission to us to bring out this second edition, for
which our grateful thanks are due to them.

PUBLISHER
4 July 1987
Advaita Ashrama
Mayavati, Himalayas
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FOREWORD

The Purva-Mimarnsa is one of the six systems of
Hindu philosophy which have come down to us from
hoary antiquity. They fall into three groups, viz.,
Nyaya and Vaidesika, bamkhya and Yoga, Mlmamsa
and Vedanta. Each has its special field of inquiry,
where it zealously defends its findings, but in other
matters it is content to borrow from the others. The
word p#irva means initial, and mimarsa, a reasoned
conclusion. The system is so called because it aims
at a rational settlement of the doubtful points in the
initial or ritualistic portion (karma-kanda) of the
Vedas, while the Uttara-Mimamsa or Vedanta deals
with their final or philosophical portion (jiiana-kanda),
consisting of the Upanisads.

Some millenniums ago, sacrifices to different
deities formed a very important part of the religious
life of the cultured sections in India, and for a proper
performance of them the Mimarsa was indispensable.
Even to-day it has great influence over Hindu society,
inasmuch as the Vedas and Smrtis, which prescribe
religious duties for the Hindus, as also Hindu law,
are interpreted according to the tenets of the Mimarhsa.
But as its speculative side was intended to serve the
purpose of rituals, it is neither comprehensive nor
very convincing as a philosophy.

According to the Mimarsa (as also the Vedanta)
the Vedas are eternal; being only revealed to certain
7sis or seers.~As. such- they are free from human
defects, and their authority is unquestionable. The
Mimiarnsi goes so far as to say that even words are
eternal and their meanings fixed. Unlike the Nyaya,
both systems regard knowledge as self-valid, that is,
as carrying conviction of its truth unless invalidated
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KEY TO TRANSLITERATION AND
PRONUNCIATION

Sounds like

o in son

ah

i short

ee

u in full

0o in boot

ri (almost)

e in bed

y in my

oh

ow in now

k

ckh in blockhead
g hard

gh in log-hut

ng

ch (not k)

chh in catch him

]

dgeh in hedgehog

n (somewhat)
t
th in ant-hill
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dh in godhead
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th in then
theh in breathe here
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INTRODUCTORY
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1. I bow to Siryanarayana and Tripurasundari
Devi,* and also bow constantly to my teachers, who?
were well versed in different subjects.

2. For the understanding by boys of a few* of
the principles established in the (Pirva-Mimarhsd)
system, this Mimamsa-Paribhasa (compendlum)& is
being composed by the learned* Krsna Yajvan.

[* Presumably the parents of the author. The words,
meaning the deity Sun and the Divine Mother respectively,
serve the purpose of an invocation. Or they may.refer to
the two Chosen Deities of the author.

2 Qr the clause may mean: From whom I have learnt
the sub]ect ______

T Or. the line may mean: For the understa.ndmg in brief
by boys of the principles, etc. One edition reads ‘aklesa’
for ‘lesa,’ which would give the meaning: For the easy
understanding by boys of the principles, etc.

4 Many editions read ‘dhimatam’ instead of ‘dhimata,

in which case the adjective, meaning ‘intelligent,” would refer,
to boys.]
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Here, in the Piirva-Mimirsa consisting of twelve
chapters,’ the great seer, Jaimini, has discussed only
righteous and unrighteous action® as being capable of
performance. Of these, righteous action is that which
is described by the Vedas as bringing on what is
desirable®; as, for instance, sacrifices etc. Un-
righteous action is that which is described by the
Vedas as bringing on what is undesirable*; as, for
instance, eating kalasija® and so on. Regardlng both,
the Vedas, the Smrtis,* and_(approved) usage are the
authonty Of these, the Vedas are mdep,endently
" authoritative, while the -other two. afe $0..as- being
“based on the Vedas.

- Now'the Vedas have two forms, as consisting of
sacred texts (mantras) and sacred commentaries
(brahmanas). Regarding these, it will be stated later
on (p..74) that sacred texts have utility as helping’ to
recall the thmgs concerned at the time of performance.
Prayoge in -the .text means performance relating to
‘that—this. is the' meaning -(of - ‘prayoga-kalina’). A

-sacred commentary (brakmana) is a sentence enjoin-
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ing something. And a corroborative statement (artha-
vada) is an auxiliary to that. It will be stated later
on (p. 69) that a corroborative statement is authorita-
tive as forming a unitary passage with a sentence
inculcating an injunction, by leading to the impression
that the thing enjoined is praiseworthy.

[* The word ‘laksana,’ literally meaning a characteristic,
here means a chapter.

2 As opposed to Brahman, which is the theme of the
Vedanta, dealt with by Badarayana.

3 That is, beneficial.

¢ That is, harmful.

® Meat of an animal killed with a poisoned arrow. It is
the spiritual evil resulting from the eating of such meat that

is meant, and not any possible physical evil. The word also
means a red onion.

¢ Books composed by sages to regulate human conduct
on the basis of the Vedas, which are believed to be the eternal
wisdom of God, revealed only to certain gifted persons called
75iS OT seers.

7 Otherwise they would be regarded as superfluous.

8 Viz., the sacrificial offerings, the deities, to whom the
sacrifice is made, and whatever else is connected with a
sacrifice. ]

VARIETIES OF BRAHMANA SENTENCES
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Sentences constituting sacred commentary are
manifold, being divided into sentences originating a
rite, those dealing with accessories, those setting forth
results, those inculcating the accessories for results,
those originating a rite together with its accessories,
and so on.

Of these, a sentence originating a rite is that by
which one understands that such and such a rite is to
be performed; for example, ‘‘One should® offer the
Agnihotra’ (Tai. S. 1. v. ix. 1). Here the homa® called
Agnihotra® is enjoined as a thing to be done; hence
it is a sentence originating a rite.

A sentence that enjoins, with regard to a rite that
has already been enjoined, materials, deities, etc. as
its. subsidiaries, is called a sentence dealing with
accessories; for instance, ‘“One should perform homa
with curd”’ (Tai. Br. IL. 1. v. 6?). Here, with refer-
ence to homa, curd is enjoined as its subsidiary ; hence
it is a sentence dealing with accessories. Curd etc.
.are accessories, just because they are enjoined as
;sub51d1anes to a rite. i
?*"**Though the:verb-in:such:cases may be-in the present
ltwls to be mterpreted as bemg optatwe
@ff nné Sbiatidiis if the sacred fire.

the hfelong offenng of milk in the sacred fire,” every
. %nd»}e:emngg byj mamed men -of;;the ;upper three
ong the Hm us.
-«ﬁ“g ! [ ﬁ%f)w’ 24

% . umratmﬁ' qf RaR-
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Here the homa is called a matter under reference
(wddesya), because it is already known from another
authoritative source,' and is at the same time capable
of being described as that with which an enjoined rite
comes into relation. That, again, is called the thing
restated, when, as already known from another
authoritative source, it is mentioned once more. And,
as having curd etc. related to it as its accessories, it
is designated as the principal matter. The curd etc.,
not being known from any other authoritative source,
are the things enjoined here itself; being means to the
homa, they are accessories in respect of it; and being
used by a person, they are things to be utilised. Here
we must understand that ‘being obtained from another
authoritative source’ in the text means ‘belng known
from another authoritative source,” and ‘not being
obtained’, me)ans‘.ynpgbelng kriown;’ Yy
sz An’ injunction -about: results is that which;.:.wheh
a rite has been originated,* and there is an expectancy
about its result, inculcates the connection of that rite
witha - particular result; for example, the’ sentence,
“One Who desires heaven should” offet the - Aghi=
hotra.” It means: One who desires7heaven shouldy
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as a means to it, bring about or perform the homa
called Agnihotra. Here we understand the connec-
tion of the rite originated by the sentence inculcating
the Agnihotra, with a certain result. Hence this is a
sentence setting forth results.

[* Mana or pramana is a means of valid knowledge.
Here it is another scriptural text.

2 That is, originally enjoined by some other text 1

q wRIAET T UMD RS ORI
T “pafgasmen gEA|” a1 | SRS
frAmefgawam gRaEn U feftaa—@mitRa
ot (Fgast &3 ARAT €Y | SRaa Qe
YAV | FANY PIRSAT:, ORI T |

Where, with regard to a.rite already known, an
accessory is enjoined for obtaining a certain result, it
is a sentence inculcating the accessories for results; for
instance, ‘‘For a person desiring (vigorous) organs
(the priest) should perform homa with curd’’ (ZTai. Br.
II. 1. v. 5, adapted). Here, with regard to the homa
originated by the sentence inculcating the Agnihotra,
an .accessory, viz., curd, is enjoined for obtammg
(v1gorous) organs as a result; the sentence meanm
by means of curd used in the homa ‘Used in the
homa’ means, ‘formmg a constitient of the homa.’
This is also called ‘an 1n]unchon mculcatmg results
due «to *(particular) accessories;’:and ‘an m]unctlon
inculcating desired. objects due to accessories.’

 FERIARIUIRTE RIS | T Sl
T TN SR TR TR S STy
. iy R | Rifrefraal Rvoreatih: |
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A sentence originating a rite together with its
accessories is one that enjoins a rite characterised by
its accessories, such as the material and deity; for
example, ‘‘One should sacrifice with the soma’
(juice).”” Here a sacrifice, of which the soma creeper
is a characteristic, is enjoined. Although it is an
injunction regarding something® possessed of a certain
characteristic,® yet the injunction is necessarily* with
tegard to the characteristic also.

Sometimes a sentence originating a rite is also
Aindicative of its connection with a result; for instance,
““One who desires cattle should sacrifice through the
Udbhid” (Tan. Br. XIX. vii. 2). Here a sacrifice
called Udbhid, which is not enjoined by any other
sentence, is simultaneously enjoined to obtain animals
as. a result. Hence this one and the same sentence
enjoins both the result and its means, the sacrifice.

[* An annual creeper yielding an mvxgora’ung and slightly
Jintoxicating juice, held sacred in ancient times ;-also. its juice.
3 Viz., a sacrifice.
*Viz., the ingredient soma, which distinguishes the

K For a th.mg possessed of a certain charactenstxc cannot
be used without using the characteristic, too. Hence the
m]unctmn, although purpotfting to lay down' the former,
automat;cally implies the latter also. Since the characteristic
is not directly enjoined, there is not-a split of the sentence,"
which would be a defect.]
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THE INJUNCTION REGARDING PERFORMANCE

R R e FeTamT: 1
SigR AT sdvr e,
T ‘i ggarg Een” | | O ‘s
wrma&a word: s | A S, A o
TR TR TN iﬂa Tt Fata, qfd TR
AR | T FIRW FRATE T TG® VTR
‘Faada e g’ 1) A STRAMTETIREE
g TR qgrny Cafn gwmf” Calng S
T mmgﬁf’aﬁﬁammﬁwummm
MR GRETR A IR (RAT STl &l g,
T SRR AR T S ey
fnfiga g T | mra&%w &,
glawdsgar gia sreaa | m&@a@w qIg, ATR-

CUECRSEL s

The injunction regarding a principal rite, forming
a unitary passage with injunctions regarding subsi-
diary rites, becomes a comprehensive passage, and
since it enjoins the performance of the principal rite
comprising all its subsidiary rites, it is designated as
an injunction regarding performance’; for. instance,
the sentence, “One who desires heaven should offer
the Agnihotra.”’ Here the meaning is- understood
to be: ‘‘Ome should bnng about heaven through the
homa called Agnihotra.”” ‘Should bring about'—that
is to say, ‘should produce,’ or should perform Here
there is an expectancy as to the process: ‘‘How should
one bring about.heaven through this homa?’'—just
as when it is stated; ‘“One should cut in two with an
axe,” there is the expectancy: ‘‘How should the
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cutting in two be done with this?’” Then one under-
stands that it should be done through such means as
raising the axe and letting it come down: Similarly,
here also the performance of the Agnihotra together
with its subsidiary rites is enjoined with a view to
heaven by the following comprehensive sentence,
assumed from the context: One should bring about
heaven through the homa called Agnihotra, with the
aid given by the totality of subsidiary rites such as
leading the fire,” laying the fuel and purifying the
altar, prescribed by injunctions regarding subsidiary
rites such as, ‘‘One should lead the fire,”’ and ‘“One
should add fuel to the fire.”” Such is the injunction
regarding performance. The subsidiary rites taken
together are also designated as the manner or modus
operandi. Here the homa called Agnihotra is the
principal rite, and leading (the fire) and the rest are all
subsidiaries.

[* According to another classification, * there are four
types of injunctions, dealing respectively with origination
(utpatti), applicaton (viniyoga), performance (prayoga) and
qQualification (adhikara). Of these, only the third one is
described here, as being. necessary to explain the different
unique results ; the other three are left out as following from
what has gone before. For example, the first type -of
m]unchon is the same as ‘‘sentences ongmatmg a rite’’, men-
tioned on p. 4. The second, which brings out the relation of
“principal and subsidiary between certain things, compnses
the second and third types 6f sentences mentioned ; for
' the former an dccessory is allocated to a certam te; and
“in. the latter'a rite is prescribed for'a parhcular*result '+ And
the last type of injunction is included in: ‘‘sentences.setting”
forth results,”” which also mention what kind of a.splrant is
quahﬁed< for a particular rite: - Teorrom

2 Taking a portion of the Garhapatya ﬁre, in which the
daily ‘Agnihotra is performed, to the pit of the Rha.vamya, the
fire for special Vedic sacrifices.]
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AfeagagITay, wrg;atﬁm&m FRUT FISFATTE-
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Objection: But this does not stand to reason,
since rites, which perish very quickly, cannot serve as
the means to heaven etc. that are to be realised
at some future time.!

Reply: Not so; for when acts enjoined or for-
bidden have been known from particular texts to be
the means to particular results, in order that acts
which perish very quickly may be the means to results
taking place at some future time, a principle called
the unique result (apitrva), consisting of merit and
demerit, is assumed in the interim. Therefore sacri-
fices -etc. are means to héaven through the medium of
the unique result, and not directly. This.is what is
also called the final unique result. Its instrumient is
the principal rite together with its prior and posterior
-subsidiaries, not the principal rite alone. If the latter
alone produced the final unique result, the result of
the rite also would accrue ‘from- that and hence the
‘subsidiary rites would be redundant.

[* Because a cause is immediately antecedent to its
effect.

3 From the final unique result produced by the principal
rite alone:]
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Objection: But it is unreasonable to hold that
the principal rite together with all its subsidiaries
produces the unique result; for the principal rite,
which perishes very quickly, can never combine with
its subsidiaries.

Reply: No; because although the principal rite
does not directly combine with its subsidiaries, the
combination is -possible through the initial unique
result (utpattyapurva). For, in order that the
principal rite may combine with all its subsidiaries, it
is admitted that between it and-the final unique result
there exists another unique result-called the initial one,
.which is produced by the principal rite alone.
Similarly, since the subsidiary rites, too, help the
pnnupal rite only in combination w1th one- another,-
and since they cannot mutually combine by them-
selves, the combination is understood to take place
through their respective initial unique results. The
helping of the prmc1pa1 rite by the subsidiary rites
consists merely in their stimulating the former’s capa-
city to produce the final unique result.



Iz MIMAMSA-PARIBHASA

FUIURTEARY R — g nAa ST Y ST
A Qi v wnaan ffea:, “anar-
RARRTHAR TS qUAR qosgy” TamH-
amy fateE:, Sty T’ e SuigaRn
“arEEErTAEGTEY | ey et awa” gk
qr¥am Gotareat fafea: | warfr qioireat s
TR AR TH G gaTEt aegEnanaqumEise-
wand Ffrdsea “a oF fgm dvtaet a9 iy
¥z dviarciedn  TRIIIRN GETESATEER: |
¥ R AT AT QTR A% @I aagTTa-
fefa: |
But in the case of the new-moon (Daréa) and full-
moon (Pirmamasa) sacrifices' there is a difference.?
(To explain): The sentence, ‘‘Because (the cake)
relating to the Fire, baked on eight thin tiles,® is
undecaying on the new- and the full-moon day”
(Tai. S. II. v1. iii. 3), enjoins the sacrifice relating to
the Fire. The sentence, ‘‘(Indra) offered this (cake)
relating to the Fire and the Moon, baked on eleven
thin tiles, to those two (deities) on the full-moon day’’
(Tai. S. 1I. v. ii. 3), enjoins the sacrifice to the Fire
and the Moon. The sentence, ‘‘One should.pérform
the Upaméu* sacrifice in between’’ (Tds. S."II. vI.
vi. 4), enjoins the Upamsu sacrifice, and the sentence,
“The two (deities), the Fire and the Moon, said,
‘Performing the Upamsu sacrifice to us with ghee alone
on the full-moon day,” *’ fixes the full-moon day for it.
These (three) are the . principal “sacrifices in the full-
moon sacrifice. On the basis of the connection of
these (three) sacrifices, viz., the one to the Fire, the
,one to the Fire and the Moon, and the one called
:Upamséu, with a ‘particular time, viz., the full-moon
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day, as is known from the respective texts, the sentence
containing the word ‘knowing,” viz., ‘“He who know-
ing thus performs the full-moon sacrifice”” (Tas S.
I. vi. ix. 1), restatges the three sacrifices as a group by
means of the term ‘full-moon sacrifice,” which is in the
singular number. Hence wherever the term ‘full-
moon sacrifice’ occurs in the Vedas, the group consist-
ing of the (three) sacrifices to the Fire and so on is
understood.

[* They are typical sacrifices of the class called Isti-yaga.

? Viz., that each triad of the main sacrifices produces a
unique result (p. 17).

* Arranged compactly together.

* So called because in it the priest offers oblations utter-
ing sacred texts in a very low voice. ]

ag “azeaa’ LR m@m@mﬁ &y
AR ATE S, AT TR T g
Y RfkadaaEfsara oraaes: | a9 OSTIN-
AR IR IR AT | § O 1
TR, TATAEPEART AT (RTATRERET,
AT SR ITeA: | AR FEIATE AT

AR whedw @@ fefed, sikecademEEwEE-
- enfiwesdeTam (F AR | o 9 -
Wnﬁ,ﬁﬁ, i ﬁﬁa”m@‘aﬂm

»

: Objectzon In the sentence* Because (the cake)
relating. to the Fire,”” etc. there is no. word denoting
a sacrifice. So how can it e'1]om a sacrifice ?

... Reply: Notso; the word Zgneya (relating to the
Fire) ‘inthe text has the affix: dénoting-a prescribed
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deity, so as to mean that this cake has the Fire for its
deity. Its connection with the material and the deity
is known from its being in apposition to the word
‘cake’ (understood). That cannot be without a sacri-
fice, for the connection with the material and deity
is impossible in any other act than a sacrifice. So
they must be taken to relate to the act of sacrifice
alone; for it is the dedication' of something to a deity
that is held to constitute a sacrifice. Therefore the
sacrifice, inferred from its expressed connection with
the material and deity, is enjoined by an assumed
word yajeta (should sacrifice) so as to mean: ‘‘One
should bring about the desired object by means of a
sacrifice of which the Fire is the deity and the cake
is the material, and which is to be performed at a
particular time such as the new-moon day. Similarly,
where only the connection with some material and
deity is expressed, as, for example, in the sentence,
““One should set apart the porridge relating to the
Sun’’ (Ta:. S. 1II. 11. ii. 3), there a sacrifice, inferred
from its connection with the deity and material, is
enjoined. So there is no objection.

[* By the sacrificer, who transfers his ownership of the
article of oblation to a particular deity, saying, ThlS is given
to the Fire (or Indra etc.) and is no longer mine.”” After
that the priest called adhvaryu puts the oblation in the sacri-
ficial fire, which is ‘offering.’]

FATGAREE T msﬁ fafarerafesiamm
w4 FraasatiR ¥4, a'am gRdieTE qRAta fAai-
o ATEESaEREE | O A St Cafrd
AR reREl Aofaen e | g gadead
FASHCAGERTT FATTHRATRIT TG |

aqr ‘g qETaTEEn,” W EIsHETEE
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T AT QrarTEn, Cagraa” TR TR
FERITATITEATAT ST |

Objection: In the sentence relating to the
Upamsu sacrifice,' although the root yaji (to sacrifice)
occurs, there is no optative suffix such as lin*; so how
can it* have the force of an injunction?

Repl:': Not so; it can have the injunctive force
by changing yajati into yajeta.* Similarly, a change
is understood also in sentences like, ‘‘One_ should
sprinkle the rice grains,”” and ‘‘One should perform
the Samidh sacrifice®”’ (Tai S. II. vI. i. 1). Some,
however, maintain that such sentences can be injunc-
tive, because the word yajati is accepted to have the
force of a verbal suffix of the fifth group.*

Likewise, the two sacrifices with curd and milk,
enjoined by the sentences, ‘“The curd relating to Indra
(should be offered) on the new-moon day’’ (Tai. S.
II. v. iv. 1), and ‘“The milk relating to Indra (should
be offered) on the new-moon day,”’ as also the sacri-
fice relating to the Fire, enjoined by the sentence,
‘“Because (the cake) relating to the Fire,”” etc. (p. 12),
are the principal sacrifices in the new-moon sacrifice.

[*See p. 12.

2 The verb yajati being in the present tense.
3 The sentence.

¢ This is an allowable procedure.

5 Named after its deities, the Samidhs.

¢ Called let. Hence no change of suffix is necessary.
The first four groups of suffixes are: la¢ (present), lif (remote
past), Iut and lr¢ (both future).]
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These three (sacrifices) have been restated as a
group in the sentence, ‘“He who knowing thus per-
forms the new-moon ‘sacrifice’’ (Tai. S. 1. vi. ix. 2),
by means of the name ‘new-moon sacrifice,” which is
in the accusative singular. Therefore in the Vedas,
where the word ‘daréa’ or ‘amavasya’ (‘new-moon
sacrifice’) occurs, this group of sacrifices is understood.
The necessity, however, of restating each triad as a
group by the terms ‘new-moon sacrifice’ and “full-
moon sacrifice’ is to explain the dual number in
sentences like, ‘“One who desires heaven should per-
form the new- and the full-moon sacrifice (darsa-
purnamasabhyam).”” Otherwise, the six sacrifices
relating to the Fire etc. being multiple, there should
be the plural number, as darsa-purnamasaih. Re-
statement (@nuvada) is the further mention of a thing
already known from some other authoritative source.

And sacrifices such as the Prayaja, Ajyabhaga
and Anuayaja, which are mentioned’ in close proximity
to the sacrifices relating to the Fire etc. that produce
results of their own, are subsidiaries to the above six?
sacrifices.

[* Without any reference to their results.

2 Three-of the full-moon and three of the new-moon
sacrifice. ]
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Such being the case, the sentence, ‘‘One who
desires heaven should perform the new- and full-moon
sacrifices,”” means: ‘‘One should bring about the
unique result leading to heaven by means of the two
groups (of sacrifices) called the new- and full-moon
sacrifices, in combination with each other.”” Now, if
it be asked how two groups (of sacrifices) belonging to
different times can ever combine with each other, the
answer is that although by themselves they cannot
combine, yet each triad (of sacrifices) produces a
unique result, and through these the two groups can
combine. If it be asked how each triad also can
produce its own unique result, the answer is that each
triad, including all its prior and posterior subsidiary
rites such as the Prayaja and Anilyaja, produces a
unique result for the group. Since each triad cannot
by itself combine with all its subsidiary rites, we must
suppose that the three sacrifices produce three initial
unique results, and through these they combine with
all their subsidiaries.

AFAWN T WA DA AR
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Similarly, since the subsidiary rites such as the
Prayaja, too, cannot by themselves combine with the
principal rites, this combination must be held to take
place through their respective initial unique results.
Thus, it is the combination of the initial unique results
accruing from the principal rites with those accruing
from the Prayaja and the rest,' that constitutes the
completeness of the principal rites, that is to say, their
inclusion of the subsidiary rites. Similarly, in the
full-moon sacrifice, the three unique results accruing
from the sacrifices relating to the Fire and so on,
helped by the initial unique results accruing from the
Prayaja etc., produce a unique result due to the group.
Likewise, in the new-moon sacrifice also, the three
unique results accruing from the sacrifice to the Fire
and the two sacrifices® to Indra, helped by the initial
unique results of its® subsidiary rites, produce a unique
result due to the triad. These two unique results due
to the triads, springing from the three initial uniqu
results of the sacrifices to the Fire and so on, produce
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a comprehensive unique result, called the final unique
result, which is the cause of the result (of the entire
sacrifice), and that leads to the result.

Thus it is established that an injunction regarding
performance is one which inculcates that in order that
the final unique result may be produced the principal
rite, together with its subsidiary rites, should be per-
formed, meaning thereby that one should realise
heaven by the new- and full-moon sacrifices, helped
by all their subsidiaries, through the medium of the
unique results produced by them.

[* Which are its subsidiary rites.

? With curd and milk respectively.

3 Of the new-moon sacrifice. ]

THREE KINDS OF INJUNCTIONS
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Injunctions are again threefold, viz., original
injunction, restrictive injunction and exclusive injunc-
tion.

Of these, an original injunction is that which
inculcates about something utterly unknown; for
exampic, in connection w1th the new- and full-moon
sacnﬁces the sentence, ‘‘One should sprinkle the rice
grains.””  In the absence of this injunction, the



sprinkling with regard to the rice grains used in the
new- and full-moon sacrifices would never he known.
But with this injunction, sprinkling with regard to the
rice grains in question is compulsory. Hence this is
an original injunction, inasmuch as it inculcates about
sprinkling, which was utterly unknown.
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A restrictive injunction is that which restricts
something that is known only as a possible alternative;
for example, in the same context as above, the
sentence, ‘‘One should thresh the rice grains.”” In
the absence of this injunction, with regard to the rice
grains used in the new- and full-moon sacrifices, for
the act of husking that is conducive to the emergence
of rice meant for the cake—about which we know
from the originative sentence' relating thereto—some-
times sphttlng with finger-nails may, like threshing, be
also thought of. In that case, threshing not being
resorted to, and it still being possible to producc the
effect otherwise, the threshing becomes an ocptional
means. But with this injunction, it being fixed that
the husking shall be done by threshing only, splitting
(with nails) is absolutely eliminated. Hence this is a
restrictive injunction.

[* The sentence, ‘‘Because (the cake) relating to the
Fire,” ete. (p. 12).]
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It cannot be urged that as the husking can be
done by splitting with nails also, the restriction about
threshing is futile, since there is no need for it; for a
unique result due to the restriction is admitted, viz.,
that 'some unique result is produced only if the husk-
ing is done by threshing, and although no visible
effect is obtained by the restriction, an invisible one
is produced. And that unique result is utilised to
produce, through the initial unique result of the sacri-
fice, its final unique result. So, it being presumed
that in the absence of the unique result due to the
restriction the final unique result itself would not be
produced, the unique result due to the restriction is
not futile. The same principle should be understood
to apply to restrictions regarding materials such as
rice and the soma creeper.
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When something may be taken to refer to both of
two alternatives simultaneously, the injunction- that
precludes one of them is called an exclusive injunc-
tion; for example, under the topic of brick;laying,'
the sentence, ‘‘One should catch hold of the rein of
the horse saying, ‘They seized this rein of (the horse,

which is the means to) the sacrifice’”’ (Tas. S. V. 1.°

ii. 1), is an injunction regarding the sacred text as
a subsidiary to seizing the rein of the horse. For‘in
the absence of this injunction, the sacred text express-
ing the seizing of the rein would, on account of the
indication, viz., the power to express the seizing of
the rein, apply invariably to seizing the rein of the
donkey as well as that of the horse. With this injupc-
tion, however, one should seize the rein of the horse,
uttering this sacred text, and not that of the donkey,
which is to be seized just silently. Thus the sacred
text is dissociated from the seizing of the rein of the
donkey. And since the injunction leads to the exclu-
sion of one of the two alternatives, to both of which
something may be taken to refer simultaneously, it is
an exclusive injunction. The same principle should
be understood to apply also to sentences like, ‘‘Only
five’ animals with five nails (on each paw) may be
eaten”’ (Ram. IV. xvii. 39).

[* For constructing a pit for the fire. To carry earth
for making bricks for this, both a horse and a donkey are
prescribed.

% Viz., two varieties of porcupines, the iguana, the rabbit
and the tortoise. Other five-nailed animals are to be
shunned. ] ’

+
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Six TESTS OF A SUBSIDIARY
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In the preceding portion, the Prayaja and other
sacrifices have been stated to be subsidiaries to the
new- and full-moon sacrifices. Now the proofs indi-
cative of the subsidiary relation are six, viz., direct .
assertion (sruti), indication (linga), syntactical connec-
tion (vakya), context (prakarana), position (sthana)
and designation (samakhya).

Of these, in the sentence, ‘‘One should sacrifice
with curd”’ (Tai. Br. I1. 1. v. 6?), after homa, which
is known from the sentence inculcating the Agnihotra,
is referred to by the verb ‘should sacrifice,” curd is
enjoined as a means to that by direct assertion, viz.,
the instrumental case-ending. So the curd is proved
to be a subsidiary on account of the direct assertion.
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Indication is capability. It is twofold, viz., that

which is pertaining to sense, and that which is verbal.
An example of the first is this: In the sentence,
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““One should divide with the ladle,”” although the
ladle may be taken to be an accessory to dividing in
general, yet, from the indication, that is, the capability
of the ladle, we understand that it is a subsidiary to a
special kind of dividing, viz.. that of liquid substances
only like ghee, curd or mitk; for it is impossible to
divide a cake etc. with a ladle. Verbal indication,
however, is the power of denoting something. For
instance, the sacred text, ‘I set apart (the rice grains)
in an agreeable form for the Fire’’ (Ta:. S. 1. 1. iv. 2),
is a subsidiary to the act of offering,’ owing to the
indication, viz., its power of denoting offering. A
sacred text that expresses a particular meaning is a
subsidiary to that.

[* And not to the priucipal sacrifice, to which the offer-
ing is a subsidiary.]
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Syntactical connection’is the.joint utterance with
some other word. For example, in the sentence, ‘‘He
should cut (the palasa branch'), saying, ‘For food {I
cut thee),” "’ the sacred text ‘For food’ is enjoined as
a subsidiary to the act of cutting by syntactical con-
nection. Or, in the very sentence (quoted above),
““I set apart (the rice grajns) in an agreeable form for
the Fire’” (Tai. S. I. 1. iv. 2), the words ‘in an agree-
able form’ and ‘to the Fire’ are a subsidiary to the act
of separating, since they form a unitary passage with
the words ‘I offer.”

[* For removing the calf from the cow before milking
her. The milk is referred to as ‘food.’]
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Context is mutual expectancy. For example, in
the sentence, ‘‘One who desires heaven should per-
form the new- and full-moon sacrifices,’”” when it is
stated that one should brning about the unique result
leading to heaven by means of the new- and full-moon
sacrifices, there is the expectancy: how is that unique
result to be brought about by these two (sacrifices) ?
Similarly, in proximity to sacrifices relating to the
Fire and so on, which produce definite results, are
mentioned the Prayaja and other sacrifices without
any results, in sentences like: ‘‘One should perform
the Samidh sacrifice’”’ (Tai. S. II. vi. i. 1), ““One
should perform the Tanunapat sacrifice’’* (Ibid.) and
"One should sacrifice with the two oblations of ghee
(to the Fire and the Moon)”’ (Ibid.). Since no results
are mentioned for them in their respective sentences,
there is the expectancy: what is the utility of these?
ITeuce, there being an expectancy with regard to the
utillity of the Prayaja and the other sacrifices, and (a
wnular) expectancy with regard to the modus operandi
ol the new- and full-moon sacrifices, it is decided by
teson of the context, which is mutual expectancy,
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that the Prayaja and all the other sacrifices are subsi-
diaries to the new- and full-moon sacrifices.

[* Named, like the previous one, after its deity.]
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~ Position is proximity. For example, inasmuch
as in proximity to the (mention of the) vessels of curd
and milk, there occurs the sacred text, ‘Be purified’
(Tai. S. 1. i. 3 etc.), this textis taken on account of
the proximity to be a subsidiary to the act of sprinkling
the vessels of curd and milk.

Designation is name. For instance, with regard
to the body . of rites described 11 the section relating to
the priest called adhvaryu,' we understand from their
designation, ‘relating to the adhvaryu,” that the
adhvaryu is a subsidiary to them as their agent.
Similarly, in sacrifices such ac that relating to Indra
and Fire, (enjoined) in sent:nces like, ‘“‘One who
desires progeny should offer (acake) relating to Indra
and Fire, baked on eleven thi tiles’” (ZTa:. S. II. 11.
i. 1; Ma:. S. 11. i. 1), which sacifices have the designa-
tion of Kamyesti, the sacred tets like, ‘O Indra and
Fire, (to invoke) you both” ¢c. (R.-V. VI. Ix. 13;
Vaj. S. I11. 13; Tai. S. 1. 1. xiv. I, etc.), are to be
applied as yajya and anuvdya texts, because of
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(their occurring in a section bearing) the designation,
‘section of yajya and anuvakya hymns of the Kam-
yesti sacrifice.” -Application means ‘being connected
as a subsidiary.’

[* Who actually offers the oblations and does the cognate
functions, including preparation of the articles of offering.]
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When direct assertion and the rest' refer to the
same thing simultaneously,” each preceding item is
stronger and each succeeding item weaker.’

For example, we find under the topic of the
Aghihotra the sentence, ‘“They should worship the
Garhapatya* fire with the sacred text relating to
Indra: ‘Thou dost never injure us’ (etc.).”” Here,
from the indication of the sacred text, which is
its power of denoting the deity Indra, the sentence is
apparently a subsidiary to the worship of Indra. But
hecause of the direct assertions, viz., the instrumental
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case-ending in the phrase ‘with the sacred text relat-
ing to Indra’ and the accusative case-ending in the
phrase, ‘the Garhapatya fire,” the sentence is enjoined
as a subsidiary to the worship of the Garhapatya fire,
and hence its application to the worship of Indra, on
account of the indication, is set aside. For direct
assertion is directive by itself, whereas indication must
be held to be so by assuming a direct assertion, viz.,
“They worship Indra with the sacred text relating to
him,”’ in consideration of the fact that the indication
has the power of denoting the deity Indra; but that
is not possible here. Where there is no direction due
to direct assertion, as in a sentence like, ‘I set apart
(the rice grains) in an agreeable form for the Fire”
(Tai. S. I. 1. iv. 2), there, considering the power of
the sacred text to denote offering, a direct assertion is
assumed, viz., ‘‘One should make an offering with this
sacred text,”” and thus indication is certainly directive,
for there is nothing to obstruct the assumption of a
direct assertion. .

[* The remaining five items enumerated on p. 23.
2 And in competition with one another.

3 Compare Pi. Mi. Su. I1I. iii. 14, which says that when
these six items relate to the same thing, each succeeding item
is weaker, because it conveys its meaning less directly, that
is, by invoking the aid of the preceding ones.

4 Lit., relating to the master of the house. This is the
fire in which the daily Agnihotra was performed by men of
the upper three castes.]
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Similarly, in the passage, ‘‘(O cake), I am making
a comfortable abode for thee. .. .; live in it’"* (Ta:.

Br. III. vii. v. 2-3, adapted), since the word ‘it,” in
the phrase ‘in it,” depends on the sense of the preced-
ing sentence, the two sentences secm to be a unitary
passage, and hence from the test of syntactical connec-
tion the two appear to be a single sacred text, whereas
from the test of indication they appear to be two
different texts: for the former has the power of
denoting an abode, while the words, ‘Live in it,’
denote accommodating. Here the decision is that
since indication is stronger than syntactical connec-
tion, it supplants the latter, so that the sentence, ‘I
am making a comfortable abode’’ etc., is a subsidiary
to making the abode, and the sentence, ‘‘Live in it,”
is a subsidiary to accommodating.?

[! Putting the baked cake in a particular vessel before

use as oblation is referred to as accommodating it, and smear-

ing the inside of the vessel with ghee before that, as making
an abode.

* That is to say, only the first sentence is to be uttered
while making the abode for the cake, and the second sentence
while accoinmodating it there. ]
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The reason why syntactical connection is sup-

planted by indication is this: If the sentence, ‘I am
making a comfortable abode,”’ etc. be taken to form
a unitary passage with the sentence, ‘‘Live in it,”’ then
on the strength of that an indication, viz., its power
to denote accommodating, would somehow have to be
assumed, and through that a direct assertion, viz.,
““One should do the accommodating by means of this
conjoint’ sacred text.”” Now, wheh the direct asser-
tion, ““One should make the abode by uttering the
sacred text, ‘I am making a comfortable abode,” ”’
etc., assumed by the manifest’ indication that conveys
the making of an abode, quickly appropriates the
sentence, ‘I am making a comfortable abode,”’ etc.
to making the abode, that sacred text leaves no
expectancy just because of that appropriation, and
hence the assumption of an indication based on
syntactical connection, and, through that, of a direct-
assertion, is obstructed, because it is delayed.*

Similarly one must understand that context is

sup‘planted by syntactical connection, position by
context, and designation by position. Likewise
syntactical connection and the rest are supplanted by
direct assertion. Thus the (six) tests signifying subsi-
diariness, viz., direct assertion and so forth, have
been ascertained.

[* That is, by uttering the two sentences together



? Arising from verbal comprehension as soon as the
sentence is heard.

3 In the former case, only one thing has to be assumed
from the observed indication, viz., direct assertion, but in
the latter case, two things have to be assumed one after the
other from the apparent syntactical connection, viz., first
indication, and then direct assertion. Hence the latter, being
a slower process, is superseded. ]

WHAT IS A SUBSIDIARY ?
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That subsidiariness means, being an accessory;
that is to say, subservience to something else—which
means, being the object' of effort on the part of a
person who Is engaged in realising something else.
Since the Prayaja and other sacrifices are objects of
the effort of a person engaged in the performance of
the new- and full-moon sacrifices, the definition is
applicable; while the new-moon sacrifice etc. not
being objects of the effort of a person engaged in the
performance of the Prayaja etc., the definition does
not wrongly apply there, since nobody undertakes to
performt the Prayaja etc. for their own sake.

Those subsidiaries are twofold, viz., those that
are componently (sannipatya) helpful (upakaraka)
and those that are directly (arat) so.
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[* That is, something which a person does to bring about
a certain end.]
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Subsidiaries componently helpful are those that
directly or indirectly constitute the body of the
principal sacrifice and thereby contribute to the initial
unique result springing from that sacrifice; for in-
stance, materials such as rice, and threshing, sprinkl-
ing, etc. relating to them; deities like the Fire, and acts
like recitation from memory of sacrificial (yajyd) and
preliminary (anuvakya) hymns relating to them. Here
rice etc., being converted into dough, produce
cakes, and through them genecrate the body of the
sacrifice and the initial unique result arising from it;
sprinkling etc. do the same thing by imparting a
transcendental quality' to the rice, and, threshing etc.
by visible results, such as removal of the husk. The
sacrificial and preliminary hymns etc. generate the
body of the sacrifice by imparting some purification to
the deities and thereby contribute to the initial unique
result accruing from the sacrifice, while the deities do



so directly. For a sacrifice is but the dedication of
materials to some deity, and it is an accepted principle
that materials and deities alone constitute a sacrifice.
1t is these® that are (also) called inherent constituents.

{* The unique result.
2 Subsidiaries componently helpful.]
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Subsidiaries directly helpful are those that
generate unique results inhering in the soul®; for
instance, sacrifices like the Prayija, Ajyabhaga and
Anuyaja. These do not cause any purification either
in the materials or in the deities, but produce unique

results in the soul. Hence they are called directly
helpful.

Now, rites are generally twofold, viz., principal
(artha-karman) and subsidiary (guna-karman).

Of these, principal rites are those that produce
unique results in the soul; for example,: the Agni-
hotra, the new- and full-moon sacrifices, the Prayaja,
etc.

[* That is, which generate righteousness or unrighteous-
ness in the mind of the sacrificer. - This definition differs
entirely from that given in the Artha-Sasmgraha and the
Mimanmsa-Nyaya-Prakasa (Apadevi), where these are defined
as rites that contribute to the final unique result of the
principal sacrifice.

? These correspond respectively to the directly and
componently helpful rites, described above.]
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Subsidiary rites are thos ttlat cause purification.
idiaty ries ® e that purify what has

They, too, are twofold, viz., thos h
been used, and those that punfy what is to be used.
Of these, the former are c2 alled rites of disposal
(pratipatti-karman), for disposa} is defined to be the
removal to an appointed place ()f a material that has
been used and acts as an impec" iment; for example,
eating the remnant of the cake’ throwing the black
antelope’s horn, the homa of quJtdruple oblation, etc.
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It may be objected: Eating the remnant of the
cake inay well come under disposal, inasmuch as
it consists in the removal of a material, viz., the
cake, that has been used in the principal sacrifice and
acts as an impediment. But how can koma (offering
in the fire) be classed as disposal, since it does not
purify something that has been used in a sacrifice?
For howma taking place at the same time as the sacri-
fice, the quadruple oblation etc. that are to be purified
by the homa cannot be described as having been
used. '

To this the reply is: Disposal is purification of
just what has been used, not of what has been used
in the principal sacrifice. Were it so, then, after the
killing of the animal, the removal of blood and
excreta, which has to be done at the time when the
omentum, heart, etc. are taken out, would not be
counted as disposal, for it is not the removal of some-
thing used in a sacrifice. Similarly, the throwing of
the black antelope’s horn also would not be regarded
as disposal, because, although the horn has been used
in scratching, which is a subsidiary to the sacrifice, it
has not been used in the sacrifice itself. Therefore,
simply the use somewhere is meant, and this sort of
use occurs even in the case cited, for the excreta and
blood relating to the animal that has been used by
taking out its omentum, heart, etc., are impediments
that require disposal. Likewise, some sort of use takes
place even in the case of the homa.
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For disposal is threefold, viz., that subsequent to
the principal sacrifice, that concurrent with it, and
that antecedent to it. Of these, the first is illustrated
by such acts as the cating of the remnant of the
cake; the second, by homa etc. To explain: In
the section on the new- and full-moon sacrifices it
is stated, ‘‘One should smear (the homa vessel) with
ghee once, cut a slice off the oblation twice and pour
ghee on it once—(thus) offer the quadruple oblation.”
Here, in the sentence inculcating the quadruple obla-
tion, the material of the quadruple oblation is not
enjoined as a restatement of homa as being its
accessory, since the homa, not being already known,
cannot be restated.
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It cannot be urged that the homa is already
known from the sentence, ‘‘Because (the cake)
relating to the Fire,”’ etc. (Tas. S. II. vi. iii. 3), for
that sentence enjoining a sacrifice (yaga), it cannot
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enjoin homa. Nor can it be urged that a sacrifice and
homa are identical, for the word ‘sacrifice’ means the
dedication of something to a deity, while the word
‘homa’ means a sacrifice attended with offering (in
the fire). Such being the case, although a sacrifice is
known from the injunction conveyed by the sentence,
‘‘Because (the cake) relating to the Fire,”’ offering is
not known from the denotative power of the word,
and hence its restatement is out of the question. But
with reference to the quadruple oblation, conveyed by
the sentence inculcating smearing with ghee, cutting
off a slice twice and pouring ghee, offering is enjoined
as a purification of it by the verb ‘should offer.” And
that purification is indeed a form of disposal. Because
the cake, somehow utilised for the purpose of a deity
like the Fire, which is a subsidiary to the sacrifice on
account of directions like, ‘I am pouring ghee (on
thee, O cake) who art dear to the Fire,”” requires
disposal, therefore the act of offering concerning a part
of the cake sliced off twice should be treated as
disposal.
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That purification is concurrent with the principal
s nihice.  For the injunction being, ‘‘One should per-



form homa when the word ‘vausat’ has been uttered’’
(Sat. Br. I1. 1v. iii. 37, etc.), homa should be per
formed by the priest called adhvarye at the next
moment of the utterance of the word ‘vawusat.” The
sacrifice also is to be performed at that very moment
by the sacrificer, on its being recalled by the utter-
ance of the word ‘vausat,” which is meant to remind
one of the sacrifice. Hence the simultaneity of the
two is possible. All this is established in the gloss' on
the topic relating to ‘the offering of the whole.’

Disposal antecedent to the principal sacrifice is
exemplified by the picking out of the (sacrificed
animal’s) excreta and removal of the blood, enjoined
by the texts, ““One should pick out the excreta,’”’ and
““One should remove the blood.”” This, too, is
established under the topic, ‘“The animal not being
killed for the sake of the excreta and blood, these are
not incentives to the sacrifice’” (Pi. Mi. Su. IV. 1. 27).

[* The commentary (in prose) called Tantra-Varttika
by Kumarila Bhatta, on Pu. Mi. S. The topic in question
comprises III. iv. 37-41 of the S#tras, where the decision is

that not the whole cake, but a part of it, is to be offered in
the fire.] ‘
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Purification of what is {o be used is also manifold,
viz., purification of what has been directly prescribed,’
that of something helpful to what has been directly
prescribed, and purification of what is going to be
prescribed. Of these, an example of the first is: In
the sentence, ‘‘One should thresh the rice grains,”
etc., threshing is a purification of the rice grains pre-
scribed by the sentence, ‘‘One should sacrifice with
rice grains.”” The second is exemplified by the
sentence: ‘‘One should touch the calf.”’ This touch-
ing is a purification of the calf that is helpful to the
material, cow, which is directly prescribed as a subsi-
diary to milking. An instance of the third is this:
In the sentence, ‘“When the milk has been heated, one
should mix curd with it”” (Mai. S. I. x. 1), the mixing
of the curd is a purification of the milk which is going
to be prescribed by the sentence, ‘‘That is the fresh
cheese relating to the Visvadevas’’ (Ibid.), as a subsi-
diary to the sacrifice relating to the Visvadevas, being
referred to by the word ‘that.’

[* As a subsidiary to some rite.]
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The sacrifice with cakes in an animal sacrifice,
however, is for the purification of the deities who have
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played their part in the sacrifice and are still to do so,
and in respect of the dedication it is for generating
the unique result; for the deities Fire and Moon,
whom that sacrifice is meant to purify, have played
their part in the sacrifice with the omentum, and they
are still to do so in the sacrifices with the heart and
other parts of the animal. The sacrifice called
Svistakrt is, .in respect of both materials and deities,
for the purification of what has been used, while in
respect of the dedication it is for generating the unique
result. The same is the case with the oblation' (of the
sheaf of kusa grass) to the utterance of the hymns
called Stuktavaka. Since the final Prayaja’® is a puri-
fication of the deity in whose honour it is to be per-
formed, in respect of that it is a purification of what
is to be used, while in other respects?® it is for generat-
ing the unique result. The homa with fat that is
performed before the sacrifice with oblations such as
the (animal’s) heart, is also disposal in respect of the
fat, while in other respects® it is for generating the
unique result, and so on, we must understand.

[*In the new- and full-moon sacrifices, this homa is
enjoined by the text, ‘“One should offer the sheaf of ‘kusa
grass to the utterance of the Siiktavaka hymns.”” Its deities
are those already invoked in the main sacrifice, and the sheaf
of kusa grass has been used by pouring ghee upon it. Thus

the homa purifies the deities and the material—both, how-
ever, visible purposes.

2The last of the five Prayajas, enjoined by the text,
““One should perform the sacrifice to the deity Svahakara.
3, * That is, in respect of the dedication and the offer-
ing.]
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Some, however, say: The rite of disposal is any
rite of purification other than the purification of what
is to be used. Since the material of the quadruple
oblation, which is burnt to ashes by homa, can no
longer be used in the latter, this homa is other than
what is to be used. Hence the definition can apply
there.

Here there is this difference: In'a principal rite
(artha-karman) the rite is more important than the
material, which is an accessory to the rite; as, in the
Agnihotra, for instance, curd etc. are accessories. In
a subsidiary rite (guna-karman), however, the material
is more important, and the rite is subsidiary to the
material. As, in sentences like, ‘‘One should sprinkle
the rice grains,”” and ‘‘One should thresh the rice
grains,”’ since from the accusative case-ending it is
clear that the rice grains will be subjected to some
action, the material is more important than the action,
while the act of sprinkling and so on is subsidiary
to it.

A FourroLD DivISION OF SUBSIDIARY RITES
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Subsidiary rites are again fourfold, being divided
into origination, attainment, modification and conse-
cration. Of these, an example of the purification
called origination is found in the passage, ‘‘One should
place the fire.”” Since fires such as the Ahavaniva
originate by being placed on a stack (of fuel) to the
utterance of sacred texts, the placing, being the causc
of purification that leads to the origination of fires
such as the Ahavaniya, is a purification called
origination. The purification -called attainment is
exemplified by the sentence, ‘“‘One’s own Vedas'
should be studied’’ (Tai. 4. I1. xv. 7). The Vedas of
one’s own school are attained through study; hence
this is a purification called attainment. An example
of modification is the sentence, ‘‘One should thresh
the rice grains.”” Since threshing causes a change,
viz., husking, in the paddy, it is a purification called
modification. An. instance of consecration is the
sentence, ‘‘One should sprinkle the rice grains.”
Here, since the sprinkling causes consecration in the
form of an added virtue® in the rice grains, it is a
subsidiary rite of the nature of consecration. Of these,
the placing (of the fire) and study, we must under-
stand, are independent subsidiary rites, not accessories
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to the sacrifice; but. sprinkling and the rest are all
subsidiary rites that are accessories to the sacrifice.
[* Svadhyaya, the particular recension of the Vedas
traditionally handed down in one’s own family.
2 The unique result.]”
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Principal rites are threefold, being divided into
regular, occasional and optional rites. Of these, the
Agnihotra etc. are regular rites, since from sentences
like, “‘One should offer the Agnihotra for life,”” ““One
should perform homa in the evenings’’ (Tai. Br. II.
1. ix. 2), and ‘“One should perform homa in the
mornings”’ (Ibid. II. 1. ii. 7, 8), we know that such
rites are to be unfailingly performed every evening
and morning by a person as long as he lives. The
isti sacrifice known as Pathikrt, occasioned by the
non-performance of the new- and full-moon_sacrifices
at the proper time, and other such sacrifices are
occasional rites, as we know from sentences like,
““One should set apart a cake baked on eight thin
tiles for the Fire called Pathikrt (maker of the way)”’
(Tas. S. I1. 1. ii. 1; Tai. Br. 1. 1v. iv. 10).
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Some' say that the non-performance of the
regular and occasional rites inevitably leads to demerit,
but their performance produces no result. Others,?
however, maintain that it does produce a result, viz.,
the destruction of demerit; for <entences like,
““Destroying demerit by means of the regular and
occasional rites alone,”” state the destruction of
demerit as the result. It cannot be urged that in that
case they, too, will become optional rites, since they.
produce a result; for they are not performed with the
desire of obtaining results, and they are not pre-
scribed, in the sentences enjoining them, with reference
to a person desiring results, as means to his attaining
them; hence they cannot be optional rites.

[* The followers of Prabhakara.
2 The followers of Kumdrila Bhatta.]
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Optional rites, too, are threefold, viz., those pro-
ducing results only in this life, those producing results
in a future life, and those producing results both herc
and hereafter. Of these, the first is represented by
sacrifices like the Kariri. The latter are performed
by a person desiring rain that will revive the drying
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crops of the time, not by one who wants rain at some
future time or in some future birth. Instances of rites
producing results only in a future life are the new-
and full-moon sacrifices, for attaining heaven; for
heaven cannot be enjoyed in this life. Rites produc-
ing results both here and hereafter are illustrated by
those that cause prosperity etc., as stated in the
sentence, ‘One who desires prosperity should touch
the white animal (a goat) relating to the deity Wind”’
(Tai. S. 1. 1. i. 1), Al this is dealt with at length in
other books.'
[} Such as the Tartra-Varitika.]
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Objection: Since rites such as the new- and full-
moon sacrifices, and materials Jike rice, are mundane,
being Vvisible, how do the Vedas enhghten about super-
natural matters?

Reply: Not so; for although the rites are visible,
their conduciveness to results like heaven is invisible.
Therefore the Vedas, which inculcate the performance
of certain rites as means to particular results—that
such and such rites should be performed in order to
attaint such ‘and such results—do enlighten about
supernatural matters. Similarly, it cannot be known
throuigh perception that rice grains etc. are accessories
to acts like sacrifices. Therefore Vedic sentences
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inculcating these also really enlighten about super-
natural matters. Hence the objection does not hold.

How ax INjuNcTION FUNCTIONS
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Now the way in which a sentence conveying an
injunction performs its function, is being described.
Let us take the sentence, ‘‘One who desires heaven
should perform a sacrifice.”” Here the suffix ta' after
the root yaji has two properties, viz., its character as
a verb and its character as being in the optative mood.
Of these, the former is common to all the (ten) moods
and tenses; in so far as it is a verb, the optative suffix
denotes an objective urge (arthi bhavana) consisting
in a person’s inclination.

[! This is according to Panini. Later grammarians use #éa. |
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That objective urge consists of three parts—what,
through what and how. To explain: In the word
yajeta (should sacrifice), first of all the suffix conveys
the idea of ‘should bring about.” For, since all the
cases, designated as words ending in sup (attributive
inflexions), must invariably be in agreement with
verbs, denoted by words ending in #n (verbal’
inflexions), the latter are predominant. Here again,
the meaning of the suffix being more important than
that of the root, it is but proper that the meaning of
the suffix, viz., to bring about, should first flash
before the mind. Then, the verb ‘to bring about,’
which is synonymous with the verb ‘to do,” being
transitive, there is the expectancy about an object,
viz., ‘“What should one bring about?’’—and heaven,
although presented by a different term, is connected
as the thing to be brought about, that is, as an object,
or as what is to be realised; but the root-meaning,
although presented by the same word, is not connected
as the thing to be brought about. For a sacrifice,
which is painful by nature, cannot be an objcct, which
is (defined to be) the most covetable thing, while
heaven, being of the nature of joy, is a most covetable
thing, and as such can be connected (with the action
denoted by the suffix) as an object, and that leads to
the understanding, ‘‘One should realise heaven.”
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Then, to satisfy the expectancy about the means
—"“Through what?’’—the sacrifice, presented by the
same word, is connected as the means, signifying,
“‘One should achieve heaven by means of a sacrifice.”’
Next, to satisfy the expectancy regarding the modus
operandi— ‘How should one realise heaven by means
of a sacrifice ?’’—subsidiaries such as the placing of
the fire and the sacrifices called Prayaja, are connected
as the modus operandi, so as to signify: ‘‘One should
realise heaven by means of a sacrifice, backed by the
visible help given by the placing of the fire, the thresh-
ing (of rice), etc., and by the invisible help’ given by
sacrifices like the Prayaja. The modus operand: is
what satisfies the expectancy regarding the how of the
thing. As, in the sentence, ‘‘One who desires a rice
meal should cook,”’ the optative suffix denotes bring-
ing about; to satisfy the expectancy, ‘“What should
one bring about?’’ the food is connected as the thing
to be realised; in answer to the query, “By what
means ?’’ we get, ‘‘“Through cooking;’’ and in answer
to the query, ‘“How?”’ we get, “‘With (dry) grass,
blewing, etc.”” So the meaning of the sentence is,
“‘One should prepare a rice meal by cooking, that is,
by the application of heat, helped by (dry) grass,
blowing, etc. Similarly we must understand in the
Vedas also.
[* In the form of the initial unique result. ]
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That very optative suffix, in so far as it is such a
suffix, denotes a verbal urge called direction. Even
in ordinary life, a pupil, on hearing the teacher’s
wotds, ‘‘Fetch the cow,”’ understands their function,
known as direction, viz., ‘‘Here is my teacher direct-
ing me to fetch the cow,’”’ and only then he sets about
fetching the cow. Thus, by the method of agreement
and difference,’ the awareness of a direction is the
cause of inclination. And since this awareness is, by
the method of agreement and difference, ascertained
to be due to the hearing of the optative suffix etc., it
is understood in ordinary life that the optative suffix
etc. denote a direction; similarly in the Vedas, too,
it ought to be assumed that the optative suffix etc.
denote just that (i.e., direction). But there is this
difference: In ordinary life, the action known as
direction, which facilitates the inclination to acts like
fetching a cow, is a resolve on the part of a directing
person; but in the Vedas, owing to the absence of any



50 MIMAMSA-PARIBHASA

directing person, that action is admitted to belong only
to words like the optative suffix. Hence, being an
action inherent in words, it is called the verbal urge
(sabdi bhavana); and being the cause of an inclina-
tion towards matters like sacrifices and koma, it is
also called an inducement or direction.

[* When the presence of something is followed by that
of some other thing, it is a case of agreement, and when the
absence of a thing is followed by the absence of another, it
is a case of difference. For instance, if there are clouds in

the sky, there is rain, and if there are no clouds in the sky,
there is no rain.]

Qa1 quf ATy stgTatiioer | ax EmgiwT-
WE WA, wwmﬁwlﬁﬁ HITA-
amata, m@%wmmm&%mwaﬁimﬁﬁl

This verbal urge, too, has three parts. Here the
objective urge, represented by a person’s inclination,
comes into relation as the thing to be achieved; the
optative suffix etc., known through study, comes into
relation as the means; and the knowledge of praise-
worthiness that is conveyed by corroborative state-
ments comes into relation as the modus operandi. So
the cognition of the verbal urge takes the following
form: ‘‘Persons who have studied the Vedas with
their branches' and have become enlightened by
grammar, explanatory texts, etymology, etc. read by
them, understand, from the optative suffix etc. which
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occur in the Vedas of their own school that they have
acquired through study, and which are aided by their
knowledge of the praiseworthiness (of certain rites),
that matters like sacrifices are to be performed by
them, and that they should perform them.”” ‘Should
perform’ means ‘should undertake the performance
of,” and performance is a form of inclination. So the
fact of a person’s inclination’ being caused by the
verbal urge is intact.

[* They are six, viz., phonetics, ritual, grammar, lexicon,
pI'OSOdy and astronomy.

2 Which represents the objective urge.]
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Although this verbal urge appears in its potential
form in each sentence inculcating the Jyotistoma sacri-
fice etc., it is not comprehended as something to be
done, for it is the objective urge' that is felt there as
that.> But the verbal urge is comprehended as some-
thing to be done only in the sentence, ‘‘One’s own
Vedas should be studied’’ (Tai. 4. I1. xv. #). It cannot
be maintained that here the objective urge alone is the
thing enjoined, for the objective urge that is present
in the sentence, ‘“One’s own Vedas should be studied,”’
itself constitutes the verbal urge abiding in all sentences
conveying an injunction.

[* That is, a person’s inclination.

* That is, as something to be done.]

4
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To explain: (In the sentence quotcd), the verb
adhyetavya (should be studied) is derived by adding
the suffix Zavye in the passive voice to the root i,
meaning ‘to study,’ prefixed by adhi. The object
(changed into nominative in the passive form), viz.,
one’s own Vedas, is predominant. Study, which
purifies that, is a subsidiary rite, like sprinkling,
for instance, that purifies the rice grains. When
an expectancy arises as to the purpose of one’s
own Vedas, to which is imparted the purification
called knowledge produced by study, that purpose
is just the knowledge of the meaning (of a Vedic
text), for example, a sacrifice, which knowledge
is derived from the power of sentences having words
with optative suffixes such as 47 that occur in one’s
own Vedas, and is conducive to performance; for it
is something visible, and is a means to supernatural
welfare such as heaven, through the performance of
particular rites, inasmuch as it is impossible to perform
rites without a knowledge of them. But no invisible
purpose should be attributed, for it is improper to
assume an invisible result when a visible result is

possible.
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So by the very injunction about the study of one’s
own Vedas, all verbal urges with their three parts,
denoted by the optative suffix etc. occurring in the
senterlCes conveying injunction that form part of these
Vedas, are prescribed as things to be done. In other
words, persons enlightened by the study of the Vedas
with their branches, understand, from the optative
suffix etc. occurring in their own Vedas which they
have learnt through study, backed by their subsidiary,
prais¢worthiness, as known from the corroborative
staternents (arthavada), that sacrifices etc. producing
results are to be performed, and should perform them.
‘Showld perform,’ that is to say, ‘should be inclined
towards.” Here, since a person’s inclination comes
into welation as the thing to be done, the optative suffix
etc., known from study, do so as the instrument, and
the kknowledge of praiseworthiness comes into relation
as thie modus operandi, the fact of the verbal urge
also -possessing three parts, like the objective urge, is
ackniowledged (by the old masters).
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In the objective urge, the cognition of heaven etc.
as being the coveted things to be realised, also takes
place on account of the injunction alone. If sacrifices
etc. were not means to the ends of human life, an
injunction, the function of which is to induee, could
not persuade a person to perform them. This neces-
sarily proves that sacrifices etc., which are the objects
of a person’s inclination caused by the injunction, are
the means to heaven etc. desired by him. Otherwise
the injunction would just cease to be an inducement,
for inducement is but an activity that causes inclination.
But in the case of suffixes denoting the indicative
present tense etc., since there is no injunction, which
is of the nature of an inducement, the rule that the
objective urge produces the ends of human life, does
not apply.

An urge (bhavand) is a stimulating activity for
that which is to take place. Now, the objective urge
being a stimulating activity for what is to take place
or come into being, viz., heaven etc., the definition
applies to it. The verbal urge, too, being a stimulating
activity for what is to take place, viz., a person’s
inclination, the definition is applicable.

g TR e FR” N g &
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Objection: 1f the sentence, ‘“‘One who desires
heaven should sacrifice through the Jyotistoma’ (i.e.,
perform that sacrifice), is explained as, ‘‘One should
rcalise heaven through the sacrifice,”” how can the
word ‘Jyotistoma’ be construed?

Reply: Not so; for it can be construed as being
the name of the sacrifice that is considered to be the
instrument of that realisation—the construction being,
““Through the sacrifice called Jvotistoma.’’

Objection: How can the word be a name of the
sacrifice ?

Reply: By its derivation, viz., that in it there
are verse numbers (stoma) such as nine,’ called Jyotis.

Objection: How is it known that the sacrifice is
connected with verse numbers such as nine?

Reply: From another sentence, ‘‘Nine, fifteen,
seventeen, (twenty-one—these verily are those Jyotis-
es which) constitute its verse numbers’’ (Ta:. Br.
1. v. xi. 1), we understand that what is denoted by the
word ‘its’ refers to that sacrifice. Thus on grounds
such as ‘‘declarative of that’’ (tat-prakhya) mentioned
in this system, we must understand that certain words
signify names.
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[t Trivrt—a unit of three verses being repeated thrice in
a particular way.]

Four TESTS OF NAMES
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For in this system there are four grounds to
establish that a certain word is a name, viz., declara-
tion of a particular thing, distinctive mention from a
particular feature, derivation, and split of the sentence.
To explain: In the sentence, ““One should offer the
Agnihotra’ (Tai. S. 1. v. ix. 1), the word ‘Agnihotra’
does not enjoin an accessory in the form of the deity
Firc, for the deity is already familiar from the sacred
text prescribed in the sentence, *‘One should offer an
oblation in the evening, saying, ‘Fire is light, and
light is Fire—svaha’’’ (Ma:i. S. 1. vi. 10; Ta:i. Br.
II. 1. ix. 2). But with reference to the relation to the
Fire, already familiar from the other text declaring
the Fire—i.e., making it known—viz., “‘Fire is light,
and light is Fire,”” etc., the compound called Bahu-
vrihi, expounded as, ‘“There is a fofra or offering to
the Fire in this,”” makes the word ‘Agnihotra’ a name
of the homa.

T 9 AT TAIASARRTATAT ST AN
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It cannot be contended that, since the homa is a
means to the objective urge' denoted by the suffix, if
the word in question be a name for the koma, then it
should be in the instrumental case,? viz., ‘Agnihotrena’
(through the Agnihotra), as in the case of the word
‘Jyotistomena’ (through the Jyotistoma sacrifice).
For the accusative case-ending can be justified on the
ground that it really has by implication the force of
the instrumental case-ending, or as a restatement of
the fact that the hosna is to be performed, which is
known automatically, inasmuch as on the principle
that “‘a thing that has not itself come into being can-
not be an instrument (of something else),”” the Agni-
hotra which is yet to be cannot be an instrument.
Hence the word ‘Agnihotra’ is here a name, on the
principle of ‘‘declaration of a particular thing.”

[* That is, a person’s inclination.

2 Instead of the accusative.]

Jqq “QAMIARTNA” (AT AAE ARTATAIRY,
g AT At e 3 o -
TR 'zaﬁa'rd farrt =t fracarg® atirercta @aa”
CITAM RIS T T OTESTe | Saeh 2 a3
ﬁt’ ﬁvam:% TIRIAN A FREAIT g o

AR (TR FAARATT O L | T
aar :i’mf%ﬁ'eﬁ g S SR & |



58 MiMAMSA-PARIBHASA

amanawwm@mmmﬁwu
A ‘ARG ORI TR qW i
wrade gfa qreard: |

Similarly, in the sentence, ‘‘He who wants to kill
(his enemy) should sacrifice through the Syena’
(Sad. Br. III. viii. 2), the word ‘Syena’ is the name
of a sacrifice, and not an injunction relating to an
accessory, viz., a hawk, as a subsidiary to a sacrifice;
for then the distinctive mention of something being
hkened to some other thing would be inconsistent in
the sentence, ‘‘Just as a hawk swoops on and seizes
(its prey), so does this man swoop on and seize his
spiteful enemy—whom he desires to kill through the
Syena (sacrifice)’’ (Ibid. III. viii. 3). As a hawk
swoops on and scizes another bird, so does this partic-
ular rite called Syena swoop on and seize one’s enemy
—this distinctive mention would be consistent only if
‘Syena’ was the name of a rite. Were it, however,
an injunction about a hawk as being a subsidiary to a
sacrifice, an identical thing would be likened to itself,
which is not proper. Hence, on account of the distinct-
ive mention of likeness to a hawk, the word ‘Syena’
is the name of a rite. Therefore the sentence means,
‘““He who desires to kill his enemy, should effect the
killing through the sacrifice called Syena."’

TRATAIRTAICENN AT SRR SHodl-
fawmiy agfe: ari@ g, 71 WeisahE
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Objection: Even in that case, since killing, too,
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1s mentioned in the Vedas, believers' (astikas) as well
would feel inclined towards rites relating to killing.

Reply: No; killing, although mentioned in the
Vedas, is not enjoined by them, since it is a result, and
it has been decided (in this system) that ‘‘results are
not enjoined, but only rites as means to certain desired
results.”’> Hence killing, not being enjoined, produces
demerit.

[* Those who believe in God and an after-life inculcated
in the Vedas.

2 Which automatically follow from those means. For
the idea see Pi. Mi. Su. IV. i. 2b.]
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Similarly, in the sentence, ‘‘One who desires
cattle should sacrifice through the Udbhid’’ (T4n. Br.
X1X. vii. 2), the word ‘Udbhid’ is the name of a
sacrifice sought to be enjoined for attaining animals
as results, and not an injunction regarding an acces-
sory called Udbhid, as a subsidiary to a sacrifice
somehow altcady known; for there is no accessory
called Udbhid—like curd etc. In the case of a sacri-
fice, however, since the derivation is possible that “‘it
shoots up (udbhid) a result,”” the word can be the
name of a sacrifice.

73 ‘SFRaR YA (1 T SREREiET:
namaRIRE |eETEhT: fe @ enfyfa 3, 71
wapree quEty @i % A g et



60 MIMAMSA-PARIBHASA

FEERRTTEIRITAE | TR —*ShRaT ade age:”
T AAFIRUTHTR INTEATGARTERIAN, (URsIR-
A SRR AN A — e oy, AR O
AT ANTET ([T, FF (A PTIq FTRIAASTZII -
W — R TFAIAD: — FHAET qEnsgaAeEng -
At EIIERICEASCARAT (% ARk
qar AnTRAMERZIE ARicaaTEET S,
SRYaew, FguracHata (T Bwa ) adan Peed
TCETH, TR, T SERYE | SIRY A T |

Objectiori: Since on account of the derivation,
‘It digs up (#dbhid) the earth,”’ the word ‘Udbhid’

may refer to a shovel etc., why should it not mean an
accessory such as a shovel ?

Reply: No, for in a case like this nowhere can
an injunction regarding an accessory be maintained,
since it would give rise to the defect called ‘juxtaposi-
tion of two opposing triads.” To explain: In the
sentence, ‘“‘One who desires cattle should sacrifice
through the Udbhid"’ (7én. Br. XIX. vii. 2), since
restatement of a sacrifice not known through some
other source is not possible, a sacrifice serving as a
means to the realisation of cattle as a result is enjoined
—the construction being, ‘‘One should realise catile
through a sacrifice.”” Hence the sacrifice is something
that is enjoined; being cognised as an auxiliary to a
result, it is an accessory—‘as an auxiliary,” that is,
as a subsidiary—and since it is used by a person for
attaining some result, it is something to be utilised.
Thus a sacrifice has one triad (of characteristics)
consisting in its being enjoined, being an accessory
and being utilised.
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Similarly, if Udbhid be an accessory enjoined
with reference to a sacrifice, then the latter is more
important than the accessory sought to be enjoined,
it is something (known) to which reference is made,
and it is something restated; this is the second triad
(of characteristics) in a sacrifice. And these two
triads, opposed to each other, would apply to one and
the same sacrifice. Hence the instance cited is not an
injunction regarding an accessory.
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It cannot be urged that just as in the sentence,
““One should sacrifice with the soma,”” even without
the mutually opposed triads, the word ‘soma’ is
admitted to denote by implication a sacrifice that has
the soma (juice) (for its characteristic), and we under-
stand that a sacrifice characterised by the soma is
enjoined———the sentence meaning, ‘‘One should realise
one’s desired object by means of the sacrifice charac-
terised by the soma,”” so that it is an injunction
regarding an accessory, viz., the soma, similarly,
here, the word ‘udbhid’ meaning by implication some-
thing possessing that characteristic, the sentence may
well be an injunction regarding a sacrifice with a
characteristic cailed Udbhid as its accessory. For, in
the case of ‘soma’ etc., there being no alternative, an
injunction regarding something possessing a particular
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characteristic is admitted by attributing to those words
the implied meaning of ‘possessing a certain charac-
teristic.” But in the case of words such as ‘udbhid,’
since there is the possible alternative of treating them
‘as names, it is improper to admit an injunction regard-
ing something possessing a certain characteristic.
Therefore, Udbhid and the like are names by virtue
of derivation.
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Likewise, in the sentence, ‘‘One who desires
cattle should sacrifice through the Citra”’ (Tai. S. II.
1v. vi. 1), the word ‘Citra’ is the name of the sacrifice
relating to Prajapati. In the sentence, ‘‘Curd, honey,
ghee, water, fried barley and nce—assocmted with

these is the sacrifice relating to Prajapati,”’ from the
co-ordination (of the subject and predicate) in the last
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part of the sentence, we understand that a sacrifice
inferred from the expressed relation of the six materials
beginning with curd to the deity called Prajapati, is
enjoined. To satisfy the expectancy regarding the
result of the enjoined sacrifice, the sentence, ‘‘One
who desires cattle should sacrifice through the Citra,"”’
lays down the relation (of the rite) to the result. Here,
there is a further injunction for the sake of the result,
and therefore, inasmuch as that sacrifice relating to
Prajapati consists of diverse (vicitra) materials such
as curd, the word ‘Citra’ is the name of a nte; not
that restating, through the words ‘should sacrifice,’ the
-animal sacrifice known from the sentence, ‘‘One should
kill the animal relating to the Fire and the Moon,”
two accessories, viz., diversity and femininity, are
enjoined. For if more accessories than one are enjoin-
ed with reference to a rite already known from some
other source, it would create a split of the sentence.
As it has been said, ‘“With regard to a rite already
known, more than one accessory cannot be enjoined”’
(Tan. Var. 1I1. ii. 6). But with regard to a rite not
known from any other source, the decision is that a
sacrifice possessing multiple characteristics such as
many deities, a cake baked on eight thin tiles and
the new- .or full-moon day, and inferred from its
relation to materials and deities, is enjoined. As it
has been said, ‘‘But with regard to an unknown rite,
many accessories even are enjoined in one effort’"
(Ibid.).

[* That is, in a single sentence uttered with one effort. ]
WO—qqr “TPAT TG (AT APRACITHART R
AT ‘TGAT AT AT EAEARA B EEAMT
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Objection: Just as in the sentence, “‘One should
sacrifice with an animal,”” with reference to a sacrifice
already known from some other source, an injunction
1s admitted, without a split of the sentence, regarding
three things, viz., the material, that is, animal, and its
sex and number—all cognised from the same phrase
‘with an animal’—as subsidiaries to that sacrifice,
similarly, herc also a constituent of the sacrifice, viz.,
the material animal, characterised by variegatedness
and femininity—cognised from the same phrase'—
being enjoined, there is no split of the sentence. For
this very reason, since the animal which is enjoined is
something that is utilised, its unity is sought to be
conveved as a subsidiary to the sacrifice; hence the
sacrifice should be performed with only one animal.
In the sentence, ‘‘One should scour the sacrificial cup,”’
however, the unity is not sought to be conveyed, since
it relates to a matter under reference (uddesya).> Such
is the traditional decision in this system.

[! ‘Through the Citra.’

2 That about which a predication is made.]
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How? In the sentence, ‘“‘One should scour the
sacrificial cup,’”” from the accusative case in the word
‘cup,’ the cup, being what is most desired, is a matter
under reference, and its predominance is understood
from this fact as also from its possessing utility. The
scouring, however, is an accessory to the cup. For
on the principle, ‘“With regard to each predominant
item the accessory is to be repeated,”” we know for
certain that all the sacrificial cups that are there, are
to be scoured. Consequently, there being no curiosity
as to how many cups are to be scoured, the unity
pertaining to the matter under reference, although
expressed, is not sought to be conveyed. 1f it be urged
that the unity does not relate to the matter under
reference, but is itself a predicate, meaning, ‘‘One
should scour the sacrificial cup and that, too, one,”’
ther an extra thing being enjoined, it would create a
split of the sentence. Similarly, an injunction also
not being in order on account of the absence of curios-
ity, the number relating to the matter under reference
is sought to be conveyed. Some characteristic of the
matter under reference even may be sought to be
conveyed, but it should be such that without its being
conveyed, the matfer under reference itself would
not be intelligible. As, in the very instance cited, the
npecial character of the sacrificial cup (graratva) is



66 MIMAMSA-PARIBHASA

sought to be conveyed, for unless this is done, it would
be impossible to know the real nature of the matter
under reference.? Therefore it is established® that,
since the scouring is for producing the unique result in
a soma sacrifice, an accessory to which is the species
of sacrificial cups (graha), it is not to be performed
with regard to sacrificial bowls (camasa).

[* In Pi. Mi. Sa. 111 i. 14.

? Viz., the cup.

*In Pia. Mi. Sa. III. i. 17.]
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But in the sentence, ‘‘One should sacrifice with an

animal,”’ the animal, being the thing enjoined, is an
accessory to the sacrifice. Since the principal item is
not to be repeated with each accessory, there is the
expectancy regarding how many animals would be
required for the sacrifice, and to satisfy this, the unity
of the thing enjoined, which is obvious from the

singular number, is sought to be conveyed,' since one
desires to know about it.

Moreover, since the material animal, which is a
constituent of the sacrifice, which is specified in respect
of sex and number, and which is cognised from the
same word, is the thing enjoined, through the enjoined
animal its sex and number are also subsidiaries to the
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nte, and therefore the unity of the animal is sought
to be conveyed.

[*Ibid. 1V. i. 15.]
: &
faftganr SRR TTAISSRACEAAY: nrfm&md
TN FHEAAAGA A8 AR {argede (et
R CIEUREEAR G —mmgéa
fafdr oo g ow: qrikR| gur “aswar figren as-
XTI 11 S S (e qw wRETt
TR e g et ot qrerHaT-
e @REIRER WEY |fd amqur.mquaw
. PRTEEETTE | PRS-
WA QA R QSR —ar awgrEER at |t
fogredt s, q@a
Or, the sex and number denoted by the instru-
mental case-ending and appropriated by the power of
the instrumental case denoted by that case-ending,
may, to the disregard of their relation to the meaning
of the stem, viz., the material animal, be, just like the
latter, directly enjoined as subsidiaries to the rite, and
then mutually related on the analogy of ‘‘the red, one-
year-old,”’ etc., so as to mean that the animal that is
enjoined as a subsidiary to the sacrifice is one and a
male. To explain: In the sentence, ‘“One should
buy the soma creeper in exchange for a red, tawny-
eyed, one-year-old cow,’’ since the rule is that cases
should be construed with the verb, the four items,
viz., redness, tawny-eyedness and so on, are related,
on account of their instrumental case-endings, as
subsidiaries to the buying of the soma creeper, without
at all being construed with one another. And
5
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since redness ctc. being attributes' and formless, cannot
directly be the means to a rite, they, as limiting the
one-year-old cow which is the means to the rite, are
afterwards® connected with each other by a subsequent
relation, meaning: The cow that is one-year-old is
tawny-eyed and red. The above-mentioned case is
analogus to this.?

[* Not substances.

? After the initial total comprehension.

3 Pa. Mi. Sa. II1. i. 12.]
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Thus, then, it is established that the characteristics
of the matter under reference are not sought to be con-
veyed, but those of what is utilised are. Hence, inas-
much as by the word ‘Citra’* a constituent, viz., an
animal characterised by both variegatedness and
femininity, can be enjoined for an animal sacrifice to
the Fire and the Moon, restated by the words ‘should
sacrifice,” how can ‘Citra’ be a name?

Reply: Not so; for in that case the sacrifice to
Prajapati, which is the topic under discussion, and
which needs to be related to a result, would be
abandoned, and a sacrifice to the Fire and the Moon,
which is not the topic under discussion, would be
conjured up. Both these are improper. Therefore



the word ‘Citrda’ is the name.of a rite. So, from any
onc of the grounds such as ‘declaration of a particular
thing,” we are to understand everywhere that a given
word is the name of a rite. Thus the authoritativeness
of .a sentence inculcating an mjunctlon has been
discussed.

[t In the sentence, ‘‘One who desires animals should
sacrifice through the Citra.”’]
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Now corroborative statements (arthavada) are
being discussed. Since corroborative statements will
be of no use' if their import be for its own sake, they
must, on account of the injunction regarding study,’
necessarily be for the purpose of imparting a knowledge
of useful things; hence they are authoritative only as
forming a unitary passage with sentences inculcating
an injunction, by demonstrating the praiseworthiness
of what is enjoined. They are of four kinds, being

divided into condemnation, eulogy, heroic performance
and past incident.
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Of these, instances of condemnatory corroborative
statement are passages like, ‘It is no sacrificial session
(satra) that is devoid of the three syllabic numbers—
twenty-four, forty-four and forty-eight’’* (Tas. S. VII.
1. vi. 2, etc.), and ‘“He who bestows silver, which is
produced from tears,’ in the sacrifice called Barhis,
has lamentation in his home before the lapse of a year”’
(Tai. S. 1. v. i. 2).

Instances of eulogistic corroborative statement are
passages like, ‘‘He who knows thus has a shining face’’
(Tan. Br. XX. xvi. 6)° and ‘“The Wind is indeed a
very swift deity; if a person approaches (i.e., worships)
him only with the special offering of the deity, the
latter certainly makes him attain prosperity’’ (Tai. S.
II. 1. i. 1).*

[* It will be of no good to anybody merely to know, for
instance, that the Wind is a very swift deity ; for this will
not impel him either to do anything or to desist from any
action.

2 In the sentence, ‘“‘One’s own Vedas should be studied.”
The Vedas include the corroborative statements.

3 Representing the Gayatri, Tristubh and Jagati metres
respectively.

¢ The story is this: Once the gods went out to fight the
demons, depositing their valuables with the deity Fire. Fire
took a fancy to the treasures and fled with them. The
victorious gods, on their return, saw his treachery, hunted
him out and forced him to return their deposits. Fire
thereupon fell to tears, and these became silver.

* The passage follows the injunction about a rite called
Gargatriratra.

¢ The quotation is preceded by the injunction, ‘‘One
who desires prosperity should touch the white animal (a
goat) relating to the deity Wind.”’]
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Herqic performance’ is that corroborative state-
ment which demonstrates that a particular work was

done by a great personage; for example, the passage,
“Fire desired,” etc.” (Tai. Br. IIL. 1. iv. 1).

Past incident is that corroborative statement which
demonstrates something that has been narrated by
another; for example, the passage, ‘‘He cursed it,
saying, ‘May people kill you whenever they have a
mind to (or, by wvarious devices)!””* (Tai. S.
II. vi. vi. 1).

[* Authorities differ on the definitions of this and the
next item. According to Kumadrila Bhatta and others, both
these are narrations of some past event, the former by one
person and the latter by many persons.

2 The passage reads thus: ‘‘Fire desired, ‘Let me be a
voracious eater among the gods.” He offered this cake
baked on eight thin tiles to the deity Fire and the Pleiades.
From that, verily, he became a voracious eater among the
gods,”” etc. The commentator Sayana explains the first
word ‘Fire’ as a man who in the next cycle became the deity
Fire by performing the requisite rite.

3 The deity Fire decided not to carry any more offerings
to the gods, lest he, too, should die of exhaustion like his
three elder brothers. He fled and hid himself in water. The
gods started in search of him, and when they happened to
come to that water, a fish betrayed the deity. Fire there-
upon cursed the whole species that way. Then he agreed
to resume his service to the gods on their acceptance of
his term that whatever offerings fell outside the boundary of
the sacred fire would go to his departed brothers. This
explains the injunction, ‘‘One should put a boundary”
(round the fire with three fagots), which follows the corro-
borative statement.]
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Of these, condemnatory corroborative statement
devotes itself to praising the thing enjoined by
condemning things other than that. Since the con-
demnatlon of sllver in the passage, ‘““He who bestows
silver,”” etc. is intended to praise what is enjoined,
viz., not making a gift of silver, there is no contradic-
tion. The other three are but directly eulogistic. The
corroborative statement, ‘‘The Wind is indeed,”’ etc.
suggests that the Wind, being swift in movement, is
an exceedingly laudable deity, and therefore a rite
with that as its deity is praiseworthy. It thus forms a
unitary passage with the injunction by demonstrating
the praiseworthiness of the deity that is enjoined.
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The passage, ‘‘Fire desired,”” etc. suggests that
the sacrifice of which the deity is Fire was performed
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in ancient times by Fire and is therefore praiseworthy,
and because of its superiority should -certainly be
performed by other sacrificers even to-day. So it
forms a unitary passage with the injunction through
its praise of the rite that is enjoined. The same is to be
understood in the other cases also.

Sometimes corroborative statements do other
functions, too. For example, in the injunction, ‘‘One
should spread soaked gravel (on the altar),”” the word
‘soaked’ suggests a liquid substance in general. When
a doubt arises as to what that substance may be, we
conclude from the corroborative statement, ‘‘Ghee
verily is light’” (Ta:. S. 1I. 11. ix. 4), that it is ghee.
So this corroborative statement is -authoritative as
deciding a doubtful meaning as well.

Sacrep TEXTS
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Now sacred texts' (mantras) are being discussed.
They, too, on account of the injunction about study
of one’s own Vedas in their entirety, are solely for
imparting a knowledge of useful things, and not for
any invisible purpose; for where a visible result is
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possible, it is improper to assume an invisible one.
Since performance of rites is impossible without a
knowledge of them at the time of performance, sacred
texts furnish a knowledge of things that are helpful to
the performance of (those) rites.

It cannot be urged that performance can take
place inasmuch as recollection of those things is also
possible through the utterance of the instructor etc.;
for the restriction is admitted that results will accrue
only if the performance takes place after recollection
of the things concerned through sacred texts, and not
otherwise. And it being held that the restriction leads
to the unique result, it is assumed that in its absence
the unique result due to it will be missing, and hence
the ultimate result accruing therefrom will not follow.

[} As opposed to sacred commentaries (brahmanas). See
pP- 2.
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Objection: So it is evident that sacred texts are

applicable to the things expressed- by them. And

application is being related as an accessory, which
means a subsidiary. Therefore, inasmuch as the
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sacred text, ““They seized this rein,”’ etc. (Ta:i. S. V.
I. ii. 1), has the power of expressing the seizing of the
rein, it is clear from the very indicationr (linga), viz.,
the power of expressing the seizing of the rein, that
the sacred text is a subsidiary to the seizing of the
rein; so what is the use of (the additional clause in)
the sentence, ‘‘One should catch hold of the rein of
the horse, saying, ‘They seized the rein of (the horse,
which is a means to) the sacrifice’ ”’ (Ibid.)?

Reply: Not so; for it is for the purpose of exclu-
sion. Under the topic of brick-laying,' there are two
(acts), viz., seizing the rein of the horse and seizing
that of the donkey. Now, if it be said that from the
indication the sacred text is applicable to the rein of
the horse, then, the indication being the same, the
sacred text may also apply to the rein of the donkey.
Hence this injunction is for the purpose of exclusion,
viz., withholding of the sacred text (from one of the
two items), meaning that it is to be recited in respect of
(seizing) the rein of the horse only, and not that of
the donkey.

[* See note 1 on p. 22.]
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That exclusion has three defects, viz., abandon-
ment of the primary meaning, acceptance of a strange

meaning and annulment of the prima facie view.
Now, the primary meaning of the sentence, ‘‘One
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should seize the rein of the horse,” is that one should
catch hold of the rein of the horse, uttering this sacred
text; thatis abandoned. The withholding of the sacred
text from (the seizing of) the rein of the donkey is a
strange meaning; that is accepted. And the sacred
text (minus this clause) applies prima facie, from
the indication, to (the seizing of) the rein of the donkey
also; this is annulled by this clause. Thus exclusion,
which has these three defects, is admitted, since there
is no alternative, It would not be admissible if there
were any alternative.
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Similarly, option (vikalpa), which is vitiated by
eight defects, is also admitted, there being no alter-
native. For example, the consecrated cake (purodasa)
relating to the Fire, baked on eight thin tiles (p. 12),
1s known to be a subsidiary to a sacrifice. Now, with
regard to the purodasa, which is a kind of cake, one

may ask .what is its constituent material; and any
material without restriction may be put forward as a
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trima facie view. The sentence, ‘‘One should sacri-
fice with rice grains,’”” however, restricts it to rice
grains only. Similarly, the sentence, ‘‘One should
sacrifice with barley grains,”’ restricts it to barley
grains also. Since both serve the same purpose, there
is an option between them.

Likewise, the sentence, ‘‘One should use the cup
sodadin in the Atiratra sacrifice,”” enjoins the cup
named sodasin in the Atiratra sacrifice. Again, from
the negation, ““One should not use the cup sodasin in
the Atiratra sacrifice,”” its non-use is enjoined. Since
use and non-use, which are contradictory to each
other, cannot both be resorted to in the same perform-
ance, therefore in some performance the cup is used,
while in some other it is omitted. Thus here also there
is an option. )
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And this option is vitiated by eight defects. For
cxample, if the performance is first with rice grains,
then the authority of the text prescribing barley,

consisting in an inducement to utilise its primary
meaning, is abandoned, and its unauthoritativeness,
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in the form of a lack of inducement to utilise that
meaning, is admitted. Next, if in the second perform-
ance barley is used, then that authority of the text
prescribing barley which was first abandoned is
admitted, and its unauthoritativeness that was admit-
ted is discarded. So the text prescribing barley is
subject to four defects. Similarly, if barley is first
used, that authority of the text prescribing rice grains
which consists in an inducement to utilise its primary
meaning, is abandoned, and that unauthoritativeness
of the text which takes the form of a lack of inducement
to utilise that meaning, is admitted. Again, if in the
second performance rice grains are used, then the
abandoned authority of the text prescribing rice grains
is admitted, and its admitted unauthoritativeness is
discarded. So the text prescribing rice grains is subject
to four defects. Thus an option is vitiated by eight
defects.
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This option is sometimes due to things having a
common purpose, that is, doing the same function.
For example, there is an option between rice and
barley, since each of them can produce the cake.
Sometimes it is due to a scriptural statement. For
example, in the sentence, ‘‘The prstha should consist
of the brhat’* (Tai. Br. 1. 11. ii. 4), a hymn called
prstha, which is made up of verses called brhat-saman,
is enjoined; while in the sentence, ‘‘The prstha should
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consist of the rathantara’ (Sat. Br. V. 1v. v. 7),
another hymn called prstha, made up of verses called
rathantara-saman, is enjoined. )
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A hymn (stotra) is a principal rite, since it is for
the purpose of producing the unique result, like the
Prayaja etc. The saman, however, is a subsidiary
rite, since it is a purificatory rite; for samans are
admitted as means to hymns through the purification
they produce in the form of disjoined articulation of
the syllables of the rces called stotrivas, which are
means to the hymn. A hymn is the recital of attributes
abiding in a possessor of them, such as Indra, which
is produced by sacred texts that are sung. The last
clause means: which is produced by the 7c syllables
manifested by the saman. A $astra is the recital of
attributes abiding in their possessor, which is produced
by sacred texts that are not sung, The saman is a
mode of singing. A rc that serves as a means to a
hymn is designated as stotriya. And stema is a partic-
ular number such as nine or fifteen with regard to
the stotriyas. These are the differences among them.
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So, although the prstha hymns called brhat and
rathantara are meant to produce different unique
results, and as such do not serve an identical purpose,
yet there is an option between them solely on the
strength of the scriptural statement, ‘‘The prstha
should either be composed of the brkat or it should
be composed of the rathantara.”’
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Sometimes there is an option according to specifica-
tion. For instance, in the second Prayaja sacrifice,
since the sacred texts relating to the deities Naradarnsa
and Tantinapat have an identical purpose, there is an
option between them; and because of the sentence,
“For kings and for the descendants of Vaéistha, etc.
the second Prayaja is to be performed with the sacred
texts relating to the deity Narasamsa, while for others
it is to be performed with the sacred texts relating to
the deity Tantinapat,”’ it is a case of an option accord-
ing to specification. ‘
Therefore, in the foregoing manner, sentences
inculcating an injunction (vidhi), which is another
name for direction (codana), are authoritative, inas-
much as they enjoin an urge with three parts’; words



such as ‘Udbhid’ are so on account of being names;
corroborative statcments are authoritative as setting
forth the praiseworthiness of what is enjoined; and
sacred texts are so as calling to mind things that are
to be performed. Hence the authority of the entire
Vedas with regard to transcendental matters called
righteous and unrighteous actions is obvious.

[* See pp. 47 et seq.]
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The Sml;’as composed by Manu and others also
possess authority with regard to righteous ceremonies
such as the Astaka,’ since they are based on the Vedas.
The Smrti text, ‘“The entire (post made of the) fig
branch is to be covered,’’ is, however, not authorita-
tive, inasmuch as it contradicts the manifest Sruti text,
““Ome should chant (the Udgitha) touching the sacri-
ficial post made of the fig tree’’; for if the entire post
be covered, the touching mentioned in the Sruti would
be impossible. Smrti passages such as, ‘“The cloth
relating to the valedictory homa should be received
by the adhvaryw,”” are unauthoritative, because,
although not contradictory to the import of the Sruti,
they spring from greed.

[* A ceremony in honour of the departed.
2 See note 1 on p. 27.]
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Similarly, usage among the cultured is author-
itative, since it is based on the Sruti through the Smrti.
Such usage among the cultured as marrying a maternal
uncle’s daughter, however, is unauthoritative, because
this is forbidden by the Smrti text, “Marrying a
maternal uncle’s daughter,”” etc.,' and therefore
contradicts the Smrti.

Thus the authority of the Sruti, Smrti and
(approved) usage in the determination of righteous or
unrighteous action has been described.

[* The concluding part of the verse lays down an expi-
ation, viz., candrayana, for the offence.]

CRITERIA OF A DIFFERENCE OF RITE
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Such righteous acts are different from one another,
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the evidences of difference being a different word and
so on.'

To be explicit: A sacrifice, a gift and an offering
(homa) are different from one another on account of
different words (denoting them), since they are
expressed by the verbs ‘to sacrifice,” ‘to give’ and ‘to
offer,” which are not synonymous. A gift is the termi-
nation of one’s own right and the establishment of
another’s right (to a thing).

Of the five sentences beginning with, ‘‘One should
perform the Samidh sacrifice’’ (Tai. S. II. vi. i. 1),
since there is nothing to determine that only one of
them enjoins a rite and the others accessories
to that rite, it is clear that all of them enjoin rites; and
since it is futile to re-enjoin a rite already enjoined,
the very fact of their being re-enjoined establishes the
difference of each succeeding rite from the preceding
one. Hence, in such cases, the repetition of the
identical term ‘should sacrifice’ in the Sruti proves,
on the ground of repetition, that the rites are different.

[! That is, repetition, number, name, accessory and a
different context.]
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In the sentence, ‘“‘One should offer three obla-
tions’’ (Ta:. S. IL. 1. ix. 3; Tai. Br. L. 111. x. 3 efc.;

6
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Sat. Br. 1X. 11. i. 2 etc.), although there is no repeti-
tion of the term ‘should offer,” the number ‘three’
comes into relation with koma, which is the meaning
of the verb ‘to offer,” and this proves that these three
komas are mutually different. Hence here there is a
difference of rite on account of number.

Although three sacrifices called Jyotis etc. are
mentioned under the topic of Jyotistoma in the passage,
“Now this is Jyotis (light); now this is Viéva-jyotis
(universal light); now this is Sarva-jyotis (all-light);
one should sacrifice through this, with a thousand
(cows) as remuncration for the priests,”” they are
different from the Jyotistoma sacrifice, inasmuch as
three names different from °Jyotistoma’ have been
given to them. Since the three (sacrifices) are mutually
different solely on account of different names, this is a
case of difference of rite because of names.
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Similiarly, in the sentence, “‘One should add curd
to hot milk; that fresh cheese belongs to the
Vidvadevas, and the whey is for the Vajins'’ (Mas. S.
I. x. 1), in the clause, ‘“That fresh cheese belongs to
the Visvadevas,”’ a sacrifice, interable from its relation
to the deities, viz., Vidvadevas, and the material, viz.,
fresh cheese, is enjoined. In the clause, ‘“And the
whey is for the Vajins,”” also, another rite, of which
the deity is Vajin and the material whey, is enjoined.
It is not that an accessory, viz., the material whey, is
enjoined in the sacrifice to the Visvadevas, already
enjoined; for the previous sacrifice being confined to
the accessory fresh cheese, there is no scope for the
whey to be introduced (as an accessory). Nor is here
an option as between rice grains and barley; for the
whey and the fresh cheese are not prescribed with the
same status, and between things that are prescribed
with a different status, there can be no option. The
accessory fresh cheese is enjoined only in the sentence
originating the sacrifice to the Vi§vadevas; so it is
something prescribed in connection with origination.
‘Prescribed,’ that is, enjoined. The accessory whey is
prescribed—that is, enjoined—by another sentence in
a rite originated by the sentence relating to the
Vi$vadevas; so it is something prescribed in connection
with what has been originated. And between the
two, the one that is prescribed in connection with
origination is stronger, for it is cognised as a subsidiarv
to the rite at the very time that the rite is originated.
But the accessory whey, prescribed in connection with
what has been originated, although it is cognised
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immediately after, is weaker on account of its appear-
ing later, and for that reason does not find a place in
the previous rite. So, on account of its relation to
another deity, viz., Vajin, it converts the sentence in
which it occurs into an injunction regarding another
rite. Hence here is difference owing to an accessory.
In the text quoted, the fresh cheese (amiksa) is
coagulated milk, and the whey (vajina) is the water
that is left.
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Similarly, it is stated in connection with the
sacrifice called ‘the way of the kundapayins,” ' After
going through the ceremonies called Upasads, one
should offer the Agnihotra for a month.”” Here no
previously known rite whatsoever is present before the
mind; owing (rather) to the cognition of an original
rite—which means a different context—a different rite
possessing the characteristics of the well-known Agni-
hotra and bearing its name is enjoined. It is not an
injunction regarding an accessory to the well-known
Agnihotra, restated by the word ‘Agnihotra.” For, if
with regard to a rite already known, more accessories
than one, viz., sequence and (the duration of) a month,
are enjoined, it would create a split of the sentence.
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Hence here is a difference of rite on account of a
different context. The expression ‘well-known Agni-
hotra’ means the compulsory' Agnihotra, that is to say,
the daily Agnihotra.

Thus, then, a difference of rite has been demon-
strated on account of different words, repetition,
number, name, accessories and a different context.

[' As opposed to the optional Agnihotra.]-

THREEFOLD VEDIC SUBJECT-MATTER
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Now let us discuss things to be known and so on.
Things to be known from the Vedas etc. are threefold:
those contributing to the sacrifice, those contributing
to human needs, and those doing both. Of these, the
Prayaja etc. contribute only to the sacrifice. The
result and its means contribute to human needs; as,
for example, heaven etc. and Jyotistoma etc. Curd
etc. on the other hand do both; for, on account of not
mentioning results, such as, ‘“‘One should perform
homa with curd,”’ it contributes to the sacrifice, while
on account of its being enjoined for the sake of results
by the sentence, ‘“For a person desiring (vigorous)
organs (the priest) should perform homa with curd”’
(Tai. Br. I1. 1. v. 5, adapted), it contributes to human



88 MIMAMSA-PARIBHASA

needs. So it has been stated, ‘“‘But as regards the
same sentence having both characteristics, a difference
of sentences (is the deciding factor)’” (P#. Mi. Su.
IV. iii. 5). ‘Samhyoga’ (in the original) means a
sentence; its ‘difference’ or separateucss is the deciding
factor in respect of the same sentence having both
characteristics—this is the sense.
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With regard to what contributes to the sacrifice,
for example, the Prayaja, the sacrifice is the incentive
(prayojaka), while with regard to what contributes to
human needs, the result is the incentive. By an
incentive is meant that which leads to its performance.
That for the sake of which an injunction causes some-
thing to be done, is an incentive with regard to that.
The injunction about the new-moon sacrifice etc.
causes these to be performed for the sake of heaven
etc.; hence the latter are the incentives to the new-
moon sacrifice etc. The injunction regarding the
Prayaja etc. causes them to be performed for the sake
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of the new-moon sacrifice etc.; hence the latter are
the incentives to the Prayaja etc. The injunction
about the adding of the curd causes this to be done
for the sake of the fresh cheese, not for the whey;
for the adding of the curd being done for the sake of the
fresh cheese, the whey is automatically produced.
Hence it is the fresh cheese, and not the whey, that
is the incentive to the adding of the curd. In the
sentence, ‘‘One should separate the husks with the
thin tile used for the cake,’’ the tile is enjoined as a
subsidiary to the separation of the husks. Yet this
separation is not the incentive to the tile, for the
separation of the husks is achieved through the very
tile that is used for the sake of the cake; but it is the
cake that is the incentive to the tile. And so on.
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Npw order is being ascertained.

Objection: An injunction prescribes a principal
rite together with its subsidiaries as the thing to be
done. Now, since the principal and subsidiary rites
are many, we must say that they are to be performed
one after the other, and what can be the criterion that
regulates this order?

Reply: Not so, for direct assertion etc.' regulate
the order.
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To explain: In the sentence, ‘‘The priest called
adhvaryu,” having initiated the master of the house,’
should initiate the superintending priest,”’ the direct
assertion, viz., the participial suffix kfva (in' the
original), shows that the initiation of the superintend-
ing priest follows that of the master of the house. So
here is order according to direct assertion.

[* The criteria are as follows: direct assertion, purpose,
reading, position, principal rite and procedure. They are in
a descending order of importance.

* See note 1 on p. 27.

3 In a sacrificial session (satra) there are seventeen sacri-
ficers, instead of the usual one. Sixteen of them serve as
priests, and the remaining one stands for the 'sacrificer, who
is here referred to as the master of the house.]
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In passages like, ‘‘One should perform the
Samidh”’ sacrifice (Tai. S. II. vi. i. 1.), and “‘One
should perform the Taniinapat sacrifice’’ (Ibid.), the
order of performance of the sacrifices Samidh etc.
should be just according to the order of readihg of.the
sentences inculcating the injunctions.

In the (consecutive) sentences, ‘‘One should
offer the Agnihotra’’ (Ta:. Br. I1. 1. v. 6), and “‘One
should cook rice gruel’”’ (Ibid.), since the cooking of
the barley is for the purpose of koma, it is impossible
to perform the homa before the cooking. Hence,
giving up the order according to reading, that accord-
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ing to purpose (artha-krama) is to be adopted. ‘“Artha’
is purpose, such as homa,; order depending on that is
artha-krama. Therefore, first there should be cooking
and then homa.
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Similarly, in the sentence, ‘‘One should kill seven-
teen animals relating to Prajapati’’ (Sat. Br. XI. v.
vi. 3; Tai. Br. 1. 11 iv. 3), seventeen sacrifices, of
which as many animals constitute the material and
Prajapati the deity, are enjoined as the thing to be
done. Now, the first item, called touching, may begin
with any animal and end with any (other) animal.
Tying and other items, however, are to be done
exactly in the order in which the touching proceeded.
How? In the typical sacrifice (called Daiksa), since
the animal relating to the Fire and the Moon is one,
first touching is done, then in the very next moment
tying, and in the third moment itself sprinkling; for
there is nothing to determine the imposition of any
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interval (among them). Here (in. the Vajapeya
sacrifice), however, on account of the text inculcating
simultaneous use of the seventeen animals, the touch-
ing, first done with any of the animals, stands an
interval of sixteen seconds—but no more—for the
tying to be done in respect of the animal that received
the touch. If, however, tying is not done, in the order
of touching, in respect of the first animal, and some
other animal is first tied and then the first animal, it
would cause an interval of more than sixteen seconds,
which is not supported by the scripture. To avoid
that, the tying etc. should be done exactly in the
order in which the touching proceeded. So here we
have order according to procedure.
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Similarly, the three animals designated (respect-
ively) as the one relating to the Fire and the Moon,
the one relating to the pressing of the soma juice
(savaniya), and the final one (anubandhyd), which
are to be utilised in the Jyotistoma' sacrifice in succes-
sion beginning with the day of sojourn of the gods,®
are understood from the sentence, ‘‘One should kill
the animals together,”’ to be together—that is, utilised
in the performance at the same time—in the soma-
sacrifice called Sadyaskra; and that, too, is (obviously)
enjoined at the time allotted to the animal relating to



the pressing of the soma juice. Here, inasmuch a5 the
contiguity is (obviously) enjoined at this particular
time, setting aside the order® of the typical sacrifice,
therefore first the animal relating to the pressing of the
soma juice is to be touched, then the animal relating
to the Fire and the Moon, and lastly the final one.
So this is order according to position. The day of
sojourn of the gods is that preceding the day of the
pressing of the soma juice.

[* ‘Jyotistoma’ is the general name of a group of soma-
sacrifices in which the main function of offering somg juice
thrice takes one day, and is preceded by four days of
preliminaries. The typical sacrifice in this group is the
Agnistomna. Sometimes soma-sacrifices would extend for
weeks and months, nay for a whole year or more.

2 Which precedes that of the main sacrifice.

In which one of the animals, viz., that relating to the
Fire and the Moon, is to be killed on the fourth day, the
second in the morning of the fifth or last day, and the third
at the end of the sacrifice on that day.]
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Likewise, in the new-moon sacrifice, although
acts like the cutting of the palasa (Butea Frondosa)
branch, which are features of the curd and milk
sacrifices, take place first, and acts like the settirg apart
(of handfuls of rice), which are features of the sacri-
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fice to the Fire, take place next,' yet, inasmuch as
between the two main sacrifices, viz., the sacrifice
relating to the Fire and the curd and milk sacrifices,
the former is performed first, therefore in accordance
with the order of the principal sacrifices, the ghee left
over after the Prayaja sacrifice is-first poured on the
cake relating to the Fire, and then on the milk. So
here the order of pouring is according to that of the
principal sacrifices.

Thus, rites are to be performed according to the
order of direct assertion, purpose, reading, position,
principal rite and procedure. Performance in any
other manner will lead to defects.

Let us not proceed further.

[* Hence, according to the order of procedure, ghee
should first be poured on the milk of the curd and milk sacri-
fices and then on the cake relating to the Fire. But the
order according to the principal sacrifices reverses this.]
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