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wada dharmaglamrbhavaty jagatam I sobhakarant
tada lokastanu prahatitavapuh setudhrdajah
satam dhatt steccho mgamaganagito vrajapatih

saranyo loheso mama bl avatu krsno hen tsaych

When righteousness dechines throwing the waild e
A chaos then the Lord of the worlds incainates Himself
1n order to preserve the Laws although He 1s unborn
He 15 the protector of the nighteous pure, praised by 1l
the Vedas the Lord of Vraza the Refuge and the Dirse<
tor of the worlds—wmay He $m Krsna become the
objeet of my esperience’

— from Sk krsnd tala
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Preface

This 15 the seventh i the Sankara Jayant
Senies of publications The work of Sankara
selected here for translation and exposition 15
the popular hymn ‘Bhaja Govindam’ For the
purpose of teaching the truths of Vedanta,
Sankara has made use of several forms of
Literary composition, from wigorous prose to
santillating poetry The present work 1s a
simple and moving song, exhorting people to
lead a God centred ife The fundamentals of
Vedinta are taught here i plain and musical
language Hence the popular appeal of ‘Bhaja
Govindam’ May this offering of mine~—1n
the form of an expository edition of the Hymn
to Govinda-— please the great Teacher of the
world, $r1 Sankara !

I am grateful to my colleagues Dr V A
Devasenapathi and Dr P K. Sundaram for
reading through the proofs, to Messrs Ganesh
& Co, Madras, for sponsonng this publication,
and to the G S Press, Madras, for quch and
efficient execution of the printing

Madras
Aprl 17T 1962 T M. P MAHADEVAN
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Introduction

There 1s a story attached to the composition
of the present Hymn Acirya Sankara, 1t 1s
said, was walking along a sireet in Varanasi,
one day, accompanted by s disciples He
heard the sound of grammatical rules bemng
reaited by an old scholar Talung pity on the
scholar, he went up to him and adwvised him
not to waste his ime on grammar but to tum
his mind to God wmn worship and adoration
The Hymn to Govinda was composed on this
occasion Besides the refram of the song
beginming with the words ‘bhaja govindam’,
Sankara 1s stated to have sung twelve verses,
hence the hymn bears the title ‘Dvadasa-
mafijarhd-stotra’ (A hymn which 1s a bunch
of twelve verse-blossoms) The fourteen dis-
cples who were with the Master, then, are
believed to have added one verse each
these fourteen verses are together called
‘Caturdasa-maijarikd-stotra’ (A hymn which
15 a bunch of fourteen verse-blossoms) In
some editions the two sets are given separa-
ely, with a verse added at the end of each
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wherem the authorship and the occasion are
mentioned  Apart from minor varant’read-
ngs, there are quite a few variations among
the edittions One half of a verse, n some
cases, 15 combmed with a half of another
verse The order in which the verses appear 1s
not quute the same mn all the editions Certamn
additional verses also occur mn the generally
accepted form of the hymn These additions
are somehmes referred to as the ‘surplus’
(fesa).

The text that 1s presented here follows the
one printed mn volume 18 (pages 62-69) of
the Memorial Edition of The Works of Sn
Sanharacarya, pubbshed by Sn Vam Vilas
Press, Srirangam, with a few mmor variant
readings adopted from other printed editions
The text consists of thirty-one verses mclud-
ing the reframn beginning with the words
“bhaja govindam’, and bears the uitle ‘Moha-
mudgara’ which means ‘the hammer that
strikes at delusion’ Popularly the hymn 1s
referred to as ‘Bhaja Govindam’

There 13 o manusenipt commentary, Dod-
dafamaiijarkd-viarana, by one Svayampra-
kisa Svimin (Government Oriental Manus-
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cripts Library, Madras; No. D, 10067). In the
invocatory verses, the commentator Svayam-
prakasa offers obeisance to $ri Svaprakasa,
the lord of the world (visveda), to S$ri Rima,
his chosen deity (ista), and to $ri Gopala-
Yogindra, his preceptor. The first three in-
vocatory verses read as follows:

(1) yatpida-smaranam samasta-jagatim
sarvarthasiddhi-pradam
yanndma-$ravanam  visuddha-manasdm
jhdna-pradam yogindm,
yatkdrunya-katdksa-viksenam aho
samsdra-samtarenart
adyam i
$ri-svaprakisam bhaje.
{2) sarvddhdram anédharam
sargasthityanta-karinam,
sorvajiiem kerundmirtim
$ri rdmam Saranam bhaje.
{3) yatprasidad-cham sdksid-
$vardindm apifvarah,
$rimad-gopdlayogindrams
tin vande karundnidhin.

g

tam

The next verse is in praise of $ri Sankara.
‘Svayamprakaa says here that his own words
(in the form of the commentary) have be-
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come valuable because of their connection
with the Acirya’s work, the Doddada-madja-
rikd, even as the drain-water becomes sacred
when 1t jomns the Ganga
dedryakrii-sambandhdn-madvakyam
Slaghyam eva he,
rathyodak yatha gangdpraviha-
patanac~chubham

According to Svayampraka$a, the Dvi-
dasamaiijariks 1s a prakarana work, a manual
of Advmta-Vedanta  He does not call 1t a
stotra (hymn) It 18 sigmficant that the re-
framn begimning with the words ‘bhaje govin-
dam’ 15 not found 1n the manuscript commen-
tary Nor s there any reference to the gram-
marian and his reatation  In some printed
editions, as already stated, there 1s a verse
added at the end of the twelve verses attn-
buted to Sankara (thirteen mcluding the re~
fram), wheremn are mentioned the authorship
and the o of the position  The:
verse reads thus

dvidadamafijardkdbhir-aiesah

kathito vmyakarunusyatsah
padeso’bhiid vidyd

4 h
T Larabh anath
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[Through the twelve verse-blossoms, all
this entire teaching was imparted to the gram-
amanan by the most wise Stz Sankara-bhagavat-
pada |

Instead of the above verse, Svayam-
prakisa has the followng —

dvadasamanjarikabhir-adesah
Sisyandm kathito hyupadesah
yesin-nawa karotr vivekam
te pacyante narakam anekam.

>

1Through the twelve verse-blossoms, the entire
teaching was imparted to the disciples Those
for whom this teaching does not bring discrimi~
mnative wisdom will suffer in many a hell ]

Svayamprakasa’s commentary 1s on exact-
ly twelve verses The verses occur m the fol-
lowing order 2, 29, 8, 4, 11, 3, 18, 26, 12, 13,
24 ab + 25 cd, and 17  (These numbers refer
to the places of the verses in the present edi-
tion) Hence the title Dvadasamafijarihd does
strietly apply to this collection Explammg the
meaning of the title, Svayamprakasa says:
Just as a cluster of blossoms pleases the mind
by a mere Jook, so also this manual punfies
the mind by mere study through generating
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detachment and knowledge Or, just as a
cluster of blossoms pleases the bees through
honey, even so this manual brings satisfac~
tion to the disciples Hence the companson of
the manual 1o a cluster of blossoms 15 gquite
apt (yathd mafjarikdvalok direnq cittam
prasddayat:, evam prakaranam apr Sravana-
matrdd eva vawdgyayfidnadvara cittam pra-
sidayatr athavd mafjeri makarandadvard
yatha bhramaran prineyaty, tathi Ssyan
prinayaty tasmdn mafarisimyam prakara-
nasyopapannam eva)

The method of exposition that a teacher
adopts when he has to instruct lus pupls 1s
quite different from the one which he employs
1n order to convince or silence his opponents
Instruction (upadeda) 1s different from dis-
putation (vdda) The present manual 1s of the
nature of mnstruction designed for the disciple.
The word $isya (diseiple, pupil) means he
who 15 taught by the teacher, he who becomes
distingurshed through knowledge of the texts,
from the outward-turned mdividual that he
was earlier, he who restrams the achimty of
the sense organs, elc (Svayamprakaia:
Siksyata e sisyah, athavd $isyate vifisyate
Sastradi-paryiid bahurmukhipeksayd i
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Sisyah, athavd mdriydde-pravrttem $iksayatits
Sisyah).

The disciples are of two grades those with
mmpure mind (vydkula-citta), and those with
rure mind {avyakula-crtta) A disaple of the
first category has a mmnd which 1s endowed
with bad tendencies, passions, attachments,
ete, and 1s full of wild and vamn maginings
A disaple of the other category has no
concerts—even those barn of learning and good
conduct—and no vamties, and 1s free from the
habit of building castles in the air Such a
one gams release even by a single listeming to
the Vedantic texts But the other one has to
first cleanse hus mind and make 1t one-pomnted
through the practice of yoga, and only there-
after will he get enlightened through Vedanta
The practicant of yoga may acquire super-
normal powers But these have nothing to do
with realization It cannot be said that 1t 1s
only he that has these powers and can curse
or bless people, 1s capable of realizing the Self
These extra-normal abihiies are the fruits of
yoga They have no connechion with jidna

(wisdom) The zidni may also be a yogi
That, however, 1s a different matter Thus,
says Svayamprakisa, reabzation s only
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through the study, etc, of Vedanta, the punfi-
cation of the mind and meditation are but
auxiliarzes

The present work is not meant for the
disputants because 1t does not contan any
dialectic  ‘The Materialists (Carvikas), etc,
do not accept the authorty of Scripture  With
reference to them, Svayamprakasa relates the
story of the man who, deprived of his nose,
set about preachmg ‘Lo, you may behold the
heavenly worlds 1if you cut off your nose! Come,
follow me and enjoy looking at these worlds!”
Some did follow lum only to get disappointed
The disputes among the followers of the
different schools, the commentator compares
to the barkings of a dog at 1ts own reflections
1n a hall of mirrors  So, the disciple 1s taught,
there 1s no use it disputation Advaita means
“non-quarrel’ Let one first acqure faith mn
the teacher and the teaching It 1s this which
will lead one to perfection The present work
15 admurably swited to instruet the disciples 1n
the fundamentals of Vedanta The ommscient
Yord incarnated lumself m the form of
Sankaricirya, observes Svayamprakasa, and
first and foremost taught dispassion which 15
the means to knowledge, and in this compost-
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tion, he addresses the disciple who is his own
external life and mind as 1t were, as ‘O fool V',
even as a father would his son, out of great
compassion  (bhagavdn sarvajyiiah Sankard-
ciiryariipena  avatirya prathamem  jidna-
sddh agyam upadifan paramakdruni-
katvena piteva svatanayam bahthpranacittam
Sisyam sambodhayati—mitdhe ... ... 1),




Bhaja Govindam
(Moha—mudgam)

{1
a e v A
A=t MRS e |
duiy afafd =
a fy @ &l sl
bhaja govindam bhaja govindam
bhaja goveindam miidhamate,

sampripte sannehite kile
na ht na he raksat dukriikarane

Adore the Lord, adore the Lord, adore the
Lord, O fool' When the appomnted time (for
departure) COmES, the repetition of grammati-
cal rules will not, mdeed, save you

Thus 15 the refram of the hymn, and 15 sung at
the end of every one of the other verses, as at the:
commencement of the hymn. As we have already
noted in the Introduction this does not occur 1
Svayamprakasa’s commentary

Here the disciple 15 asked to occupy s mnd
with God rather than with such secular pursuils



BHAJA GOVINDAM 1L

as the learning of grammatical rules The gram-
matical formula mentioned here, dukrfikarane, 1s
from the Dhitupdthe in Pamm’s work on gram-
mar It stands for all grammatical formulas, and,
m faet, for all secular purswits that do not mvolve
any occupation with God In the Chandogya
Upansad, the story 1s told of Narada seeking
nstruction from Sanatkumara Sanatkumara asks
Narada to tell hun first what he knows already.
Nirada gives a long Lst of the sciences and arts
beginnmng with the four Vedas and gomg down to
snake-charming and the fine arts In this Iist a
huigh place 15 given to grammar which 1s deseribed
as the Veda of the Vedas It is so called because
1t 1s through grammar that one understands the
Vedas by analysmg the words etc  (Sankara
ks dad L rgredad

Tn;ayzmte) But all the disaiplines, of which
Narada 15 a master, are characterized by Sanat-
kumiira as bemmg but names. The Infimte,
biiman, exceeds these, 1t 1s mn the Infinite that
true happiness lies, not in the fimte Thus,
grammar may be useful as a means for under-
standing the truth But it ought not to be made
an end in atself

What would grammatical knowledge do when
death comes? If even experlise in grammar or
hinguistic analysis will not give solace to one at the
time of death, what will other disciplines do?
‘What, then, should one do? Sankara’s answer as
15 the answer of every sage-teacher, 15 Adore the
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Lord' Bhagavin Ramang says i the Ullads
Ndrpadu (Forty Verses on Existence): those peo-
ple who have intense fear of death seek as therr
refuge only the feet of the great Lord, who 1s with~
out death and birth * Attachment to what perishes
1s not the way to release, devotion to the Jmper:-
shable can be the only means To imagine that the
fimte goods will save one is a delusion Such a
one’s rund 15 deluded, he 1s a fool (midhamatr).

It 1s also a delusion to postpone thinking of God
to the time of death The thoughis that are domi-
nant in one’s lfe—it 1s these that will recur at
the end It 1s not possible to turn one’s mind to
God when death approaches, if one has not pre-
pared oneself for 1t through repeated worship and
devotion  $ri Krsna declares in the Bhagavad-
oitd (v, 5) “And, at the time of death, he who
remembers Me alone and departs, leaving the
body, attamns My being, here there 1s no doubt®
The force of the word And (ca) 1s that unless one
has been remembermng God earker, one cannot
rernember Him at the time of death  As Sankard-
nanda explamns, ‘even earlier, and at the time of
death’ (pirvam apy antakile eca)

The name of God chosen for adoration mn the
present hymn 15 Govinda Any other name of
God will sut as well A seer of the Rgveda

'See the present writer's Ravmmu Maharshi and His
Ph hy of (Sn R Ly -

malas, 1943), pp 28 £ ’
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proclaams  “The truth 1s one, and the sages call 1t
by various names, they call it Indra, Yama, or
Matansvan’ (I, clxwv, 46) Sr1 Krsna says i the
Bhagavad-gita  (vu, 21) ‘Whchever devotee
desires to worship whichever form of the deity
with faith,—the particular mode of faith of that
particular devotee, I strengthen’  Sankarinanda,
commenting on this verse, observes any form of
the deity may be worshipped, it may be Swa,
Visnu, Indra, or any other (swwam vd vmsnum
vipindram anyam va)

Gominds 15 one of the names by which S
Krsna s known The name occurs twice wn the
Vunuschasranama  (verses 23 and 71} In his
commentary on this work, Sankara gives the fol-
lowmng meamngs to the word Gomnda (1) He
who finds or knows the earth, (2) He who 1s the
lord of cattle, (3) He who confers speech, and
(4) He who 15 known through the Vedanta texts
Explarung the meamng of the term Gouuda.
occurring i the B dqtd, 1, 9, Sank
says, ‘Govinda is so called because He 15 obtama-~
ble through the Vedinta texts alone’ (gobh:r
veddnta vihyair era wmndyate labhyata s
gomndah) In the light of these explanations 1t
15 clear, Govinda stands for the highest reality, the
ground of existence, the goal of Ife, 1n a word,
God.

The word bhaja means ‘adoration, service, wor-
ship’ (bhaja scvayam) It indicates all the mine
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grades of devotion (1) hsteung to the glory of
God (sravena), (2) smgng the praise of God
(kirtang), (3) thinking of God (smarana), (4}
adoring the feet of God (pddasevana), (5) offer-
g worship to God (arcuna), (6) makmng obe-
sance to God (vandana), (7) servitude to God
(dasya), (8) frendstup with God (sakhya), and
(9) self mift to God (atmamwvedana)

The repetition of the phrase ‘bhajn govindam’
thnice 15 for the sake of emphasis

123
Tz S gt
6 wagly ante R ¢
Tl Prawalard
fird ¥ BArg Fem
mitdha jahihe dhandgomatrsnim
Lhury sadbuddhim manast vifrsndm,
yal-labhase nyakarmopattam
vittam tena vinodaya cittam
O fool ! leave off the desire for accumu-
Tation of wealth, create 1n the mind thoughts
about Reality, devord of passion  What you
get—1e what you have achieved through
3our past deeds—with that, satisfy your mind
One of the desires that depresses man and de-
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grades im 1s the desire for wealth Attachment
to property 1s the source of endless worry There
15 traval i acquiring property, there 1s strain
preserving it, and there 1s pamn when 1t 1s Jost It
15 foolish to imagine that wealth will bring
happmess Man 1s not satisfied with any amount
of wealth (¥atha Upanisad, 1, 27, na wittena tarpo-~
nyo manusyak) In the world, it 15 not observed
that the gan of wealth affords contentment to any
(Sankara mna h: loke vittal@bhah kasyacit trptikaro
drstah), In the Brhadarenyeka Upanisad, Mait-
reyl puts this question to her husband Yafa-
valkya ‘Sur, if this entire earth filled with wealth
were mune, would I be immortal through that?”
Vajhavalkya rephes “No”, and adds “Your lfe
will be just Iike that of people of means, but there
13 no hope of mmmortality through wealth”
(amrtatvasya tu ndsiste vitena II, 1v, 2} Even

plually ( }, says X there is
no hope of mamortahty through wealth-produced
work In s Vartika on the present text, Sure-
vara makes Maitreyl ask Yifiavalkya °If wealth
makes for immortality, why do you want to give
1t away? Work, dependent on wealth, cannot be
the means to release, even as fire 1s not the remedy
for burmng (ne karma kirgnem mukter nigms
tdpasya bhesajam) And so, MaitreyTs request to
her husband 15 ‘Please do not give me the mate-
Tial wealth that perishes That Wealth which has
ne beginnng, mddle, nor end, that Wealth which
does not get depleted through enjoyment,—~let that
‘Wealth alone be given”
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nddir ninto ma madhyem vd yesye wvitlasys
wdyate,
bhoge na ca ksayem yit: tadeva vasu
dwyatam

In the present verse of the Bhaje Govindam,
Sankara remunds us of the fuhlity of accumula-
tion of matenal wealth. Passionate attachments
witiate the mund and render it unfit to recerve the
light of truth  Hence, the passions should be
removed from the mmd One should cultivate
cispassion and detachment. Non thirst (vitrsna)
should take the place of thirst (trsna}) When the
mind has been emphed of all iis passions and
attachments with what should it be filled? The
answer 1s with meditations on Reality, with
thoughts ‘about the Real (sat) The Real 1s that
which 1s not altered by time 1t 1s the eternal Self,
1he supreme God Brahman Brohman is eternal,
pure of the nature of consciousness, ever free, it
15 the truth subtle, pure existence, all pervading,
non-dual and the ocean of bhss These ten ex-
pressions are used (in the Samksepasariruko) to
mdicate the nature of Reality

The meaning of the present verse, so far, 15
Leaving off the three desires (for son, weblth,
and the world), be d dibgently in 1
to the Vedanta texts, reflecting on thew meammng,
and meditating on ‘thewr truth (Svayamprakisa
esandtrayam  partyaya  $ravang mananc-nididh-
yisanadisilo bhava ity arthah)

1f one has to mive up acqminng wealth, how 15




BHAJA GOVINDAM 17

one to live, 1t may be asked 'The reply 13 let
him hive with whatever comes to hum as a result
of lus past harma Let him offer the frunts of lus
present deeds to God, so that his mind may be-
come pure Let him subsist on whatever comes
his way, without coveting

The present verse, as we have seen, 1s the first
m the text given in Svayamprakisa’s commen-
fary Usually at the commencement of a work,
the author offers obeisance to the chosen deity or
preceptor, and indicates the subject-matter, aim
etc, of the work According to Svayamprakiéa,
Sankara the author of this work does this by using
the word sat (n kuru sad-buddhem) By ths
word, observes the commentator, Sankara per-
forms the mangalacarana of the form of remember-
ing the nature of the Self (svaripinusendhdna-
laksanam) Thus, he follows the tradition m this
regard and sets an example to others, although he
himself has no use for such a formahty, since he
13 an incarnation of Lord Siva Bhagavin
Sankaracarya ls the foremust among the cultured

7 gefryah), the pre-
sent Work hke the others 15 for the sake of pratec-
g the good people and the good Ife (sidhujana-
panpalandrthom), which is the purpose of an
evatire (incarnation) Moreover, bemng the ideal
teacher, he practises what he teaches through pre-
cept, and 1t 1s thus that he seeks 1o set others on
the road to good hfe Hence at the commence-
ment of this work, he meditates on the supreme

2
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Reality by employing the word sat (peramahamsa-
parwrejakiciryatvad dodryocta-dharma eva pratv
yate)

Here an objection may be raised According to
Advaita, there 1s no dualty, no warld or people
to be saved, no teacher or preceptor who could
save Since there 1s no world apart from one-
self, what 1s to be saved, and who 15 to save? I
it be said that we have to postulate an iHusory
world and then admit that it 1s to be saved, such

says the objector, 18 not at all
mtellxgxb]e When 1t 15 saxd that the world 1s illu-
sory, what 1s meant 1s that the world 1s not (tasya
hyabhat stit: apa; Is there
any sense in nstructing the dream-world? To a
man who has woken up from a dream, of what
use 1s the wedding ceremony performed in the
dream?

The reply to this objection 15 as follows from
the standpont of the pupl who experiences bon-
dage and seeks to have 1t removed, the teaching
is nat ) From this dpomnt, the dis-
tinctions of God and the world, of preceptor and
pupil, caused by nescience, are all quite mearungs
ful When the wisdom-bght dawns, then, of
course, there 1s no duality, no world To such a
one, all this 1s a dream, but not to the unen-
Thightened

‘The subject-matter of the present work, as of
all works on Vedinta, 1s Brohman that is now
unknown, and the am or goal is the gauung of
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Brohman-knowledge (ariiftam brahma visayaem;
yiatam brahma prayojuram)

3]
EIRECCIC DR

g1 @ W AEHIY |
aaeaiEraIRfE

wafy fifweag A IRg D

niristanabharandbhidesam

drstva ma ga mohdvedam,
etan-mamsavasidi-vikiram

manas vicwtaya véram viram

Seemng the seductive female form, do not
fall a prey to frenzied deluston That (female
form) 1s (but) a modification oflesh and fat.
Think well thus 1n your mind agamn and agamn.

The cultivation of dispassion (varragye) 1S quite
essential for one who seeks Self-knowledge Un-
less one turns away from the path of pleasure
(preyas), one cannot gan the good (sreyas) In
the previous verse, the pursumit of wealth for the
-sake of wealth was deprecated  In the present
one, the disciple 15 warned agamnst the snares of
carnal pleasure The intention here 18 not to
decry womanhood ~Women are not debarred from
~Vedsntic knowledge There have been great
gRdnis even among women, Says Gankara, n his
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commentary on the Mandikya-kinkd* What be
teaches 1n the present verse, therefore, 1s that the
passtonate desire for the flesh of a woman does
great harm to a man  The same would be true
of a woman’s desire for sensual pleasure If man
and woman consider each other fo be but a tool
for enjoyment, then each degrades the other

Carnal desire 15 compared to an ewil sput,
by Svayamprakisa When one 1s possessed by i,
one ceases to be oneself By mncantation this evil
spimt should be exorcised, the incantation m this
case 18 diserimunatton (tem drstvd msdce-grasia.
wa mokagrasto ma bhave wvivekamantrena ucca~
taya) “Discriminate and discern that thers is no
happiness 1n the objects of enjoyment.” The tech-
mique of such d 13 called g k
Bhiévana in the Yoga system It consists i contem—
plating the oegoslte “If an vhject fascinates you,
Took at the opposite side of the cbject, 1ts ephemeral
and unworthy nature, the harm 1t does, the evil 1t
involves, and extricate yourself from 1t” Contem-
plating thus only once may not be enough One may
be deluded again and again on account of the past
habits and tendencies  So, one should contemplate:
agam and agam #ll dispassion 1s generated
“Think 1 your mnd repeatedly of the defective
side of the object of pleasure” (punah punak
manes: dosam cintaya, Gvartaya)

*See Readings from Sankara (Part Two) (Jayanti Serses.
No 6, Ganesh & Co Madras 1961), pp 134 5
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The present verse appears as the sixth verse in
‘Svayamprakasa’s text So, he elaborately dis-
cusses the question as to why there should be a
discourse on dispassion after iifing has been taught
In yfidna also there are grades In the case of some
2fidinis there may be lack of dispassion Some may
be active, and may not be free from misery In

the e of Brah bliss there may be
grades In some modes of the mind, the constious-
aspect of Brah alone 1s fest, mn some

wothers, the bliss-aspect too 1s mamfest And, in
accordance with the relative purtty of the mental
mvdes, there may he dufferences 1n the degree of

festation These are clearly ex-
plamed by Vidyi a m his Paficadasi S
‘prakisa draws our attention to this explanation In
short, 1t 15 this  dispassion (vawrdgya), knowledge
(bodhe), and sense-control (uparama) are mutu-
ally helpful to one another Mostly they are found
together In some cases, however, they may not
be together  Hence, the concluston of Svayam-
prakasa 1s that a discourse on dispassion can never
be out of place

14}
Al e
aEsti iy |
fafg smreafmmrd
ANF [F2T 7 aTG N



2 SANKARA

nalmidalagatajalam atitaralam®
tadvay-jivitam atidayacapalom,
viddht vyddhy-abhimana-grastam
lokam $okahatam ca samastam

The water on the lotus-leaf 15 very un-
steady, so also 1s Iife extremely unstable
Know that the entire world 1s devoured by
disease and concert, and smitten with sorrow

Here 15 p: Lesa~bh { )l of the:

opposite) 1n regard to Life i general and the world
The first Jesson that contemplation on the nature
of Ife yields 1s that Iife 1s fleeting  Lafe 15 as un-
steady as a particle of water on a lotus-leaf It 1s
as mconstant as the clouds or as the water kept
m a leaky pot (jaladh ln-bh Lumbh
kavat pratiksanam vmds‘z) Since Ife 15 so un~
certain, one should not postpone endeavour n the
direction of Self-knowledge Svayamprakasa says
“Leave off the false imagmnation that lfe is depen-
dable, and begm early to strive for Self-knowledge.
Like a cow which comes o gref by chewing the
cud when 1t ought to graze, do not waste your tune-
and later on repent Just as a cat does not spare
a weeping rat, so also Death will not leave you,
taking pity on you, when the time comes” (tasmat
cwrasthayitt bhrdntun pantyajye atmaypine proyat-
nam sighram eva kuru traasvikerana-kile roman-
tham kurven pasurwae pascdd-anarthem ma bhaje.

1 Svayamprakasa jala-lavo-targlem
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rudantam mistkam mérire wa antakas todm
drstvd na dayaluh bhavet) So, one must begin
even now to pursue the path of Self-knowledge
The Self must be realized here even while hving
“f here one knows 1t”, declares the Kena Upanisad,
‘\lien there 15 truth, and if here one knows 1t not,
great 1s the destruction” (11, 5)

Even as life 1s, the world too 1s full of musery,
and 15 inconstant Not only this world, but the
other worlds also Physical disease and mental
concert hold the world in their grip As the Buddha
declared, “All 1s misery, misery, all 1s momentary,

tary” (sarvam dulkh S hlcham, SEFUANE
ksanikam  ksantkam) Everything other than
Brahman 1s affected by defects Even heavenly
enjoyment 1s transitory So, one should not trust
what 1s fimte and perishing, one should make haste
o turn one’s mind and beng towards Brahman
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As long as you have the abibity to eam
money, so long will your dependents be attach-
ed to you After that, when you live with an
wfirm body, no one would even speak to you
a word.

Infor ly, 1t 15 a money tred world m
which we hve An mdividual 15 respected and
sought after, usually, so long as he has the power
of the purse The 4 dents attach th )
to the wage-earner and the money-getter mn ther
own self-interest But as soon as the person on
whom they depend 1s deprived of hus economic
power, either due to old age or other circumstan-
ces, they leave him to his fate ‘The disabilires of
old age are well known  When penury is added
to these, Iife becomes an unbearable burden.

Such a state of things will, however, become a
blessing in disguise, 1f one contemplates ts sigmifi-
cance and develops dispassion  This will enable
one to cease relying on earthly props, and turn to
the path of Self-knowledge
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yivat-pavano nrasat dehe
tavat-prechate kudalam gehe,
gatavat: viyau dehdpiye
bhirya bibhyat: tasmn kiye

As long as there 15 breath mn the body, so
long do people 1n the household ask about
one’s welfare Once the breath leaves, on the
destruction of the body, the dependents dread
that very same body

This, again, 1S a verse designed to generate dis-
passton in the mnd of the disaiple  Itas astound-
ing that there 1s so much of body-worship 1 the
human world What an amount of time and energy
1s wasted 1n the glonfication of the body! Turn
where one may, one discerns plenty of evidence for
the cult of the physical body But this s 2
demoniacal cult In the Upanisadic story of Indra-
Virocana, Virocana, the chief of the demons, under-
stood Prajdpat as teaching that the body was the
self He attired humself Sunday clothes, embe-
lhshed himself with fine ornaments, and looked at
his own reflection in 2 pool of water He was
mightily pleased, and went back to his knd 10
order to preach that there was nothing greater than
the body

But let us pause and reflect on the constitution
and 1alue of the bods The market vrlue of the
average man, according to an American Prolessor,
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15 about 98c  When the body 15 dead, not only does
1t have no value, 1t becomes a posttive disvalue
Even the so called near and dear ones are afraid
to go near the dead body One should meditate
on this phenomenon and become free from attach-
ment to the body
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balastivat kndisaktas-
tarunastdvat tarunisaktah,
vrddhastdvac-cintdsaktah
pare' brakman: ko’p: na saktah

When a boy, one 1s attached to sport;
when a youth, one 15 attached to a young
woman, when old, one 15 attached to anxety,
to the supreme Brohman, no one, alas, 15
attached !

A mans attachments change from time to tume
. t

His vary with daffe

1 Some editions porame
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peniods of hfe Inhus childhood, lus preoccupation
1s with toys and trimkets He lwes m the play-
world, and gives humself up to sport As an adult,
he becomes a demzen of the world of romance
Courtship, chialry, carnal enjoyment occupy s
attention. When a man grows old and decrepit,
feelings of anxiety, dread, and fear take POSSESSIoN
of im Thus the average individual leads an ab-
rormal hfe from the start to the fimsh He 1s not
Tumself, he 1s always something other than Tumself

tus playthings, his famly, his worries

1t 15 seldom that a man 1s drawn to the inner
Self, Brahman  As the Katha Upamsad v, 1)
putsit “The self-exastent God prerced the openungs
of the senses outward therefore, one looks out-
ward, not within oneself But the wise one (rare
as such a one 1s) turns his eye within and beholds
the mmer Self, desing mmortality * Although
such expressions as attachment and desire are used
with reference to the Brohman-Self, these do not
carry their ordinary meamng One 1s not attach-
ed to Brahman as one 1S attached to fimte objects
One does not desire Brahman 25 one destres things
As Suresvara observes 1o the Sambandhavirtiha,
what 1s called ‘desire for mohsa s an interest 1
the eternal Self brought about by diserimnation
1t 1s not narrow attachment of blind and unthink-
g desire

Verses 5, 6 and 7 do not appear 11 Syayampra=
kasa's text
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ka te kantd kaste putrah
samsdro’yam ativa vicitrah,

kasya tvam kah kuta dydtas-
tattvam cintaya tadiha,! bhratah®

Who 1s your wife? Who 1s your son?
Exceedingly wonderful, mdeed, 15 this empiri-
cal process! Of whom are you? Who are
you? Whence have you come? O brother,
thunk of that truth here

Family relations and the institution of the house-
hold have only a hmited value 'They have value
m so far as they serve to liberate the individual
from ego~centred existence But when they have
served their purpose, they must he left behind
Famaly 15 the home of tmal and testing, it 15 not
one’s destination  Hence the teacher seeks to mstil
n the mund of the diseiple a sense of detachment.
‘The diseaple should outgrow narrow attachments to

1 Other readings tadidam, yadidam
2  bhrintah, bhranta
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lundred and clan. This does not mean that he
should be cruel to them or hate them, nor even
that he should be callous to thetr interests What
1t means 35 that he should no longer regard them
as his property, nor Tumself as their property It
1s those who have a narrow outlook that make a
distinction between thewr own and others  The
great ones consider the entire world to be their
household

The present verse teaches g method whereby one
may cultivate a sense of detachment. 1t 1s the
method of discimmation, inquiry Let one mquire
who 15 wife, who 1s son? Wifehood, sonshap, etc,
are supertmpositions The lady was not wife before
marrnage She will cease to be so after sometime
Where was the son before s birth? What happens
to hum 1f he dies or 15 dismhernted? When one
mquires nto the truth, there are no son, ete, m
reality (wmcdryamane tattvadrstys putridayo ne
santt) Wafe, son, etc, appear on account of mayd
even as the dream wife, son, etc, do What 1s
called empirical Iife 1s a wonder The world of
plurality 15 an appearance 1 the non-dual, uncon-
ditioned, mmutable Self, even as the shape of a
vault, blue eolour, etc, are appearances 10 the sky
On mquury 1t will be found that no one 15 no one’s
hn  (kintdputrddayeh stapnadrsta-k&ntﬁmtri-
dwat mayaredit pratiyante sgmsdrasye  va-
atryam ndme asenge advttiye mrvikire pratiya~
mdnatrdt viyets talamalinddunat prattimitram
medryamine ne Lasyip: hasad bandhuh)
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Let one meditate on the truth about oneseif To
whom or to what does one belong? Whence does
ore come? What is one’s parentage? What 5
one’s source? The empirical being that one 1denti-
fies oneself with 1s an appearance occasioned by
muyd  For the true Sel, there 1s no cause nor
source

Adopting the reading ‘tadidam’ (that 15 this),
Svayamprakasa interprets 1t as meaning the major
text ‘tat tvam ase’ (that thou art) The meamnyg
of the last line, then would be Meditate on the
truth of the major text ‘that thou art’ The ex-
press sense of ‘that’ 1s God, the express sense of
‘thou’ 15 the individual soul But the impled sense
of both the words 15 the unconditioned nondua]
Self  (tad zd Y
yarthak pratipidyate vyasti-samash  gmana-
dvaye pantyige 1
vakyértho bhavats)

19]
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nirmohatve mécahtatvam
midcalitatve’ jvanmuhtih

Through the company of the good, there
arises non-attachment, through non-attach-
ment, there anses freedom from delusion;
through delusionlessness, there amses stead-
fastness, through steadfastness, there arises
Tiberation m hfe

It 15 the association with the objects of sense that
causes evil 'The Bhagavadgita (u, 62-63) vinidly
describes the lmks that connect sense-objects with
destruction through evil In a man that contem-
plates sense objeets, attachment thereto 1S ‘born,
from attachment arises desire, from desire, anger,
from anger 1s born delusion, from delusion, there
arises the loss of good memory, from this loss,
there comes about the destruction of the ntellect,
through this, the man perishes It 1s the bad com-
pany that one keeps that leads hum to Tus deom
The road that takes one o sense graufication 18 a
stultifying downward path, although 1t looks attrac-
tive at the first sight To mmagme that one would
come to good by pursuing thus path 1s as foolish as
{0 think that one would gain ymmortahty by drink-
g poison (Sankm-ﬁnauda wisam pabuto’mamt-
varva asanmirge pravigtasye sadgatir na sambha-
vatt).

1 Some editions miécalatatve
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In the present verse, the way out of this impasse
is shown Just as one removes the thorn that has
entered 1nto one’s flesh with the help of another
thorn, one may rid oneself of bad associations
through association with the good—good people,
good thoughts, good deeds While assoeratzon Witk

byects reinf o d, the more the
association, the stronger the attachment—, assoc:a~
tion with the good promotes detachment  Since
attachment 1s the parent of delusion, detachment
begets the opposite of del viz. wisdom. When
one 15 free from del one L dfast
an wisdom (sthita prajia) Such a one 15 firm m
the wisdom of the form ‘I am Brahman' He 15
free from the three root-desires, viz desire for son,
desire for wealth, and desire for the worlds He
18 one who has renocunced these He enjoys 1n the
Self, he sports m the Self (Sankara on the Gitd,
1, 54-55 sthitd pransthd ahom esmt parash brahme
s prayic yasye sch. sthito prayieh tyektaputra-
wittalokaisanah samnydsi dtmardma  dtmakndeh
sthataprasiiah)  Such a one 15 a ypwanmukta (one
liberated while lhiving) The continuance of the
body 1s not a hundrance to moksa  Sankara ob-

serves mn his y on the Brah it
“How can anyone cbject to the heart- felt expen—
ence of one as Brak

even while tenanting a body?” (katham hy ekasys
svo-hrdaye-pratyayam  brahma vedanam  deha
dhdranam ca aparend pratihseptum Sakyate)
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Bhagavin Ramana has rendered this verse imto
a stanza m Taml, which 1s the first :n s supple-
ment (Anubandhe) to Forty Verses on Exstence
(Ulladu Ndarpedu) The following 1s an Englsh
translation*

“By assoctation with the good (the real, the
true), attachment to the world will go, when

ttachment goes, the modification of the mind (with
its cause, méyd) will be destroyed, those who are
free from mental modification are those who are
one with the changeless (reaty), they are those
who have attaned release whle Ining (in the

body) Chensh ther company s
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lake 1s there? When the money 1s gone, what
dependents are there ? When the truth is
known, what empirieal process 1s there?

Here are four epigrams to illustrate the trut’
that when the cause 15 removed the effect perist *
that when the ground 1s taken away the conseg
cannot stand ;’l

The lustful attitudes go with a youthfuz
When youthfulness leaves the body, these 7
also disappear It has already been st
when a youth one 15 attached to a you®
(see verse 7)

The next epgram offers an st
constitutes a lake 1s the water, and not
or the bund  When there 1s no
lake

What draws dependents io .
When that gets depleted, the «
depart (see verse 5)

The cause of the empirical
35 ignorance about the truth of,
that engenders the perception
consequent misery When t]
then 1t 15 seen that there 1s
cyele of birth and death

Verses 9 and 10 do not oce
text
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md kuru dhanajenayauranagarvam
harats mmesdt kilah sarvam,

maydmayam 1dam akhilam hatod!
brahmapadam tvam pravida viditvd.

Do not be proud of wealth, kindred, and
youth, Time tahes away all these ;n a moment.
Leaving aside this entire (world) whuch 1s of
the nature of an ilusion, and knowing the
state of Brahman, enter into 1t

What bind man to the empmneal process are hus
false conceits born of ignorance  He 15 deluded
to thinking, fechng, and acting 1n terms of ‘my
property, my people, my youth’, ete, as if these
are really his and will save hum  These cannot
cven stand agunst time, bemg ephemeral What 1
the use of trusting them? Coneeit s an obstacle
to knowledge and so one should give it up com-
pletely (ebkimdnasya 3 inaprattbandhakatedt
#alyena tam pantyaja) Wealth, landred, and

1 Svavampraki‘a bLuddhti
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youth are the tools for sense-emjoyment But, we
have seen that such enjoyment ends only m ewl
So, one should not feel proud on account of wealth,
ete Wealth 1s notorious for its mnconstancy People
follow the way of wealth Youth does not Jast very
long Who but a fool would ehing to them®

This world 1s an illusory appearance The follow-
ing 15 the inference proving the illusory nature of
the world this world 1s 1llusory, because 1t 15 an
object of evperlence lxke nacre silver  (1dam
) Hence,
nne should mqu\re wto the nature of Brahman and
yeghze 1t Brahman nature 15 not alten to us, It
1s our own bemng We are Brahman {t 15 not
that we have to become 1t), even as Raghava was
Visnu, Karna was a son of Kuntl and the tenth
man, m the story of the ten travellers, was not
Jost 1n the niver floods

[12]
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Day and mght, dusk and dawn, winter
and spring come repeatedly, Time sports, Lfe
1s fleeting, yet one does not leave the winds
of desire

Days and nights alternate, so do dawns and
dusks, the seasons change, the years roll ‘The
wheel of time, whose spokes these are, Tevolves
incessantly and mexorably With each revolution,
e gets shorter; and even the longest Life 15 short.
Time plays with Lfe, hfe 1 at tume’s mercy But
man does not realze ths, and he bulds for the
future Not rememberning that Iife 15 fleeting, he
goes on multiplymg s desires 1n the hope of
satisfymg them. The sense-objects which he de-
stres to possess, after all, are not worth the trouble
which he puts humself to 1n order to gamn them.
*The best of things turn to ashes 11 tus mouth. Lake
the form of the golden deer which Manea took m
order to allure Siti, the objects ghtter and lock fine
i order to drag the unwary man 1nto the quagmire
of the world So let us be wigilant and resist the
temptation of the objects of desire Let not the
winds of desire carTy US off our feet. Let us not
fall a prey to the siassitudes of tme
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dvddgsamafijartkdbhir-asesah
kathito vawydkarenasyaisah,
upadefo’bhud vidyonpunath
s

kara bh nah

57
At the end of this, there 15 the following colo-
phon

1ty sr3.-gur k jaye st hankara bhaga~
pad karana ide p R part~
T A 1. V7 13
yavarya ST Yop
dvddasamarijardei-stotram
113

T A TR
Tigs R a1 e faw
B aTEaRis
LY
Leitgeieriuicll
k& te kanta-dhana-gata-cinti'
vitula kim tava nist myantd,
tryagat: sapana-sangatir eka
bhavat: bhavarnavae-tarane naukd
Why worry about wife, wealth, etc, O
crazy one, 1s there not for you the One who
ordams? In the three worlds, 1t 15 only the
association wath good people that can serve as

1 Svayamprakasa kant@-’dhara gata-cintd
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the hoat that can carry one across the sea of
irth (metempsychosxs)‘.

According to some editions, fhus 15 the first verse
of the Caturda.samuﬁgunkﬁ—statm sad to be the
jommt composition of fourteen disciples of Sankara

This particular verse 1S attributed to Padma-
pada.

According to Svayamprakisa, flus 15 a const-
tuent verse of the Dvadasamaiianka, and so s
author 15 Sankara Introducing this Verse, he says
Just as one may rouse a man asleep mside 2 burn-
ng hm/xse by beatng, etc, and enable lim to €S-
cape, gven SO the teacher, out of great compassion,
again, makes the disciple understand (pradipto-
grhantar gidha-suptam janem tadayitvd calayitvd
pidakarddmd prabuddham bahir-ntssirayats yathd,
pafamnk&mmkatv&d Gcdryds tathd punch bodha-
yanti)

Of what avail are anxieties and cares about life,
wealth, ete? According to Svayamprakﬁsa's read-
1ng, the meamng would be why rumnate over the
ips of your lady? By meditatng 02 objects of
sense, one 1S only wasting one's time From the
metaphysical standpomt, such meditation is a
punishable act The teacher may well pumsh his
discaple for this He rebukes the disciple by call-
ing hum watula, meaning ‘0 crest-jewel among fools
that constantly think of sense-objects’ (visayaperc=
mﬁdha«(xromuﬂc). and commands tum to desist
from this vt and ol meditation
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What 15 the remedy for this disease® How may
one cross the sea of samsira (metempsychosis)?
One of the potent means 1s association with the
good  Such association 15 a safe and sure boat
which will transport ome across the samsdre-sea
The good and wise ones repeatedly teach the need
for cultivating devotion, knowledge, dispassion, etc
They are the great ones who remmd us of this
need agamn and again (tryagat sejjandndm sange-
tih bhava evdrngvah bhavarngvak samudrak tatta-
rane eki mukhyid nauki bhavats bhaktiyidna-
varragydds pungh punch smarayant: bodhayant: ca
mahdntak) Svayamprakisa quotes a verse ac-
cording to which quescence (sama), mqury
(1cfira), contentment (santose), and the company
of the good (sadh g ) are the v
means for gaung release (See verse §)

114)
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jatilo! mundi lufichital.esah
kdsayambarabahukrtavesah,
pasyannap: ca na padyat: midho
hyudaranimttam bahukrtavesah.
1 Vam Vilas edition gatsli
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The ascetic with matted locks, the one
with his head shaven, the one with hairs pulled
out one by one, the one who disguises him-
self variously with the ochre-coloured robes—
such a one 15 a fool who, though seeins, does
not see  Indeed, this varied disguse 15 for the
sake of the belly

This verse 15 ascribed to Totaha

Here 1s an mdictment of the pseudo sannydsn,
1he one who has donned the garb of a yat: for the
purpose of deluding the world In the case of such
a one, the msignia of renunciation do but ‘become
a trade marl  'The tonsure of the head, matted
locks, yellow robes—these and other features lose
their significance if they are adopted for decewving
the people  While 3t may be the duty of the house-
holder to honour a person if he merely bore the
outer marks of renunciation such as the ochre-
coloured robes and the monk’s staff, the person
who recenes the homour, 1f he s pot orthy of
1, 1f he 15 an mposter, will go to perditon  He 15
like a character 1 a drama—and that too a pro-
fesstonal who acts the part of 2 sannydsin Such
a deportment becomes a means for Twvelihood, even
as a factory umform or mihtacy outfit does  Nay,
it 15 much worse In the case of the other profes-
sions there is correspondence betwcen desert and
dress, whereas in the case of the pseudo-sannplnn
there 15 no correlation at oll. In the case of the
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actor sannyisin 1n a play, the audience knows that
he 1s not a sannydsin 1 hie ‘The venom of the
pseudo sannydsm lies m the fact that he passes for
a genume sannyasin  He sees the hollowness of
1t all, yet he does not want others to see 1t The
classical example of such a one was Ravana who
assumed the guise of a sannyasim to carry S
away to Lanka.

[15]
wg, wifea ufew goe
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angam galitam paltam mundam
hi Jdtam tund
prddho yati grhitvd@ dandam
tadap na mudicaty-asdpmdam

The body has become decrepit, the head
has turned grey, the mouth has been rendered
toothless, grasping a stick, the old man moves
about Even then, the mass of deswres does
not go

This verse 1s asembed to Hastamalaka,

The greatest tragedy of life 1s that the more one
grows the more one grabs, that the desires mulbiply
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with age There 1s almost an mverse ratio between
the dilapidation of the body and the filing of the
mund with deswres. Is 1t not tragie that when the
body has become unfit for sense-enjoyment, the
mund should crave for 1t? Sense-enjoyment has 2
double stng 1t takes off the edge of the sense
organs by making them blunt, 1t sets the mnd afire
by maling the mmd desire for more of the same
enjoyment. The mund wants enjoyment, but the
body cannot take 1t Thus the indwvidual 1s made to
burn at both ends, he 15 roasted 1n s own. desires
Desires are at the root of man’s discomfort and dis-
quet They are the sources of musery when they
are fulfilled as well as when they are unfulfilled
By lus own desires, man 1S bound.

[16]
o afe: 8 WL
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agre vahnih prsthe bhani )
ratrau cubuka-sumumtta-januh,
karatalabhiksas tamtulmi&ias:'
tadapr na muﬁcaty.asapasah
In front, there 1s fire, at the back, there1s
the sun, mn the nght, (the ascetic sits) with
the knees stuch to the chin, he receives alms
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1n Ins palms, and hives under the trees, yet the
hondage of destre does not leave im

This verse 1s ascribed to Subodha

Verse 14 dealt with the pscudo sannyesin. The
present verse tells us that mere asceticism, even
where 1t 1s genuine will not do We hear, m the
Puranas, of Raksasas who performed severe penan-
ces for nefanous purposes Even otherwise, auster-
ties by themselves will not lead to release One may
starve the senses, but the mind may be extremely
passionate  The Bhagavad gud fells us that he 15
a hypocrite  (muthydcira) who merely restrams
his organs of action but sits confemplating in his
mind the sense objects (1 6} Examples of self-
demal are not wanhng today  Poliical parties,
1e0] 1 al t and technol 1

pursuits, and tramng for space-travel—all require
a great measure of austerity  But, do they lead to
perfection and peave? Tapasye (austerty) may
yield power but this power may be used for gamn-
ing either good or bad ends 'To avoid bad ends,
one must become destreless Desirelessness 1s the
result of inquiry anto the truth, 1t is the frut of
Self knowledge
173
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Lurute gangdsigaragamanam
vrataparipilanam athavd danam,
jidnavthinah saroamatend

muktim na bhajat: janmasatena

One goes on a pilgnmage to the place
where the Ganga jomns the sea,! or observes
the religious vows with care, or offers gifts
But 1f he be devoid of knowledge, he does not
gamn release,—according to all schools of
thought,—even mn a hundred lives

This verse 15 ascribed to the Vartikakara, 1€
Suresvara It 1s quite pertinent because what 15
taught 1n the present verse, Viz {hat knowledge is
the direct means to release, 15 the central theme of
Surebvara’s writings Here 1s a verse from the
Sembandha-virttka (18)

pratyag yithatmya dhir eva
pratyag-ajiant Rankrt,
si cd tmotpattito nanyad-
dhvante-dhvastivapeksate
“Knowledge of the truc nature of the lnnet Self
alone 15 the destroyer of the ignorance TCE® ng
the inner Self And, it requires nothing other
than its own generation to destroy the darhness (of
1gnorance) "*

to Gangd
1 This may also mean plgnmages
and the ocean, i¢ a4t and Ramest aram (Setu)

*See the Modras Unlversity edition (1958), p 10
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Accerding to Ssayamprakida's text, the present
verze is the last verse of the Deddadamasijonks,
and so, it is n composition of Sankarn's.

Pilgrimages to holy places such as Kail and
Rimesyaram, religlous observances on occasions
such ns $rf fayantf and Swvarftrl, acts of chanty
ruch as digging & tank and building a hospital—
these and other plous deeds may punfy the mind
and make ft one pointed But, they do not con-
stitute the direet means to release  Except through
the knowledge ‘I am Brohman', ie except through
the knowledge that is the result of inquiry, one
does not gain rclcasc, even in hundreds of lives
{ahom  brohmé vichr
jiana-rahite puruse muktir na  sembhaver
3iénam vind ananta-janmabher v3 muktsr na bhe-
vaty) Why is 1t stated that through deeds release
cangot be gammed? Because deeds are not oppased
to ignorance {katham karmand muktih na bhaved
1ty vdcyam  aqyiidndniruddhatvdt fasya) As has
already been explained, work, worship, ete, effect
the cleansing of the mmd and the concentrzmon
therec( (karmop arttasuddhih tad

h aty I, h , 15 removed only
through knowledge 1If a stump is mustaken for a
tlnef, and a rope for a snake, these delusions are not
destroyed by ringing a bell or by uttering the
Garyda-mantra  As Sankara says (Gui-bhasya,
in 1}, * Release results from knowledge alane This
1s the conclusive teaching of the Guti and all the
Upansads” (tasmat kevaldd eva idnin moksa it
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eso'rthah mifcito gitdsu sarvopanigatsu ca).

At the end of the present verse which is the
twelith and the last in Svayamprakisa’s text, the
following phala-éruts 15 added

dvddasamafijentkabhirasesas-
susyandm kathitohyupadesch,
yesim nana karots vivekam
te pacyante narakam enckam

As we have already pomted out n the Intro-
duction, there 15 no reference here to the gramma=
Tian and the grammatical rule

18]
GARTRETEAAE:
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LetifeeinIug
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ur diratarumil asah
sayyd bhitalam apnen vasah,
sawcpuﬂgrahubhogatyagah )
Lasye sukham na karott pwrdgah
Living 1n temples or at the foot of tr;es,
sleeping on the ground, wearnng deer-s! ;n:
Tenouncing all possessions and their ex;] -
ment—to whom wiil not dispassion ring

happiness ? .
F'I')I"ms verse 1S ascribed to Nityananda
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In Svaywhbprakhia’s text, the present verse s
the sixth,

In verse 16, we were told that there was no
virtue in mere ascelimsm.  What is essential Is
desirelersness—freedom from passion and attach-
ment  In the present verse, the teaching s that
if one is frce from desire and attachment, one
would naturally aveld all pomp and pleasure.
One’s hife would then be simple and unostentatious.
The sddition of things only increases one's dis-
comfort One should travel light, The more one
accumulates, the more one has to suffer, If a dis-
ertmunating person ssits 3 Super-marhet, he would
be astonished o find the endless unnecessary
things with which it is stocked, The number of
manufactured goods that one can converuently do
without is, indced, legion Dependence is always
painful Having become dependent on many
things, if even for one day a thing 1s lacking, one
feels ble True kb hes 1n indeps
dence. The really happy person is the vne who is
free from deswres  Happiness comes through
giving up (tydge sarvesiri sukham bhaevet).

{11
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yogarato v bhogarato i
sangarato vd sangamhinah,

yasya brahmam Tamate cittam
nandatt nandats nondaty-eve

Let one practise concentration, or let one
indulge 1n sense-enjoyment Let one find
pleasure m company, or 1 sohtude He slone
1s happy, happy, verily happy, whose mund
revels m Brahman

This verse 1s ascribed to Anandagurt

The present verse 1s an eulogy of the one who
has realized Brahman Concentration 0T sense-
enjoyment makes no dufference to tim Socwety and
soltude are the same to hum Standmg at Times
Square, New York or Lwving 1 2 Himalayan cave
produces no change i hum The reason 15 tha
these are not real, only Brahman 18

Certain texts of Seripture say that a ﬁu:mmukta
may lve as he Iikes, that even such acts as steal-
mg killing an embryo etc, do mot affect hﬁn
These passages should not be mterprete& l\:elrda :
They are meant to be enlogiess and sho 1 e
understood fguratively 1t 1s pot that a Jl:lun,—
mukta would commut €rimes By s ver}l' nature,
he cannot be 2 enmmal or at wmmoral persﬁn
Only, he Is not moral under constramthlﬂe as
Eone'beyond relative good and evil 'To his visi0m,
4
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nothung 1s real other than Brahman He revels m
Brahman, he hives in Brahman, he 15 Brahman

{201
wpgran fefagfian
UETSTTFEUR G )
w35l 39 goRaw
iy qey s 5 991 )

bhagavadgitd kiiicid-adhiti
gangédjalalavakanikd pitd,

sakrd-ap: yena murdri-samarcd
krwyate tasya yamena na cared

For him, who has studied the Bhagavad-
gitd even a little, who has drunk a drop of
the Ganga-water, and who has performed the
worship of the Destroyer of the demon Mura
(viz Sri Krsna) at least once, there 1s no tff
with Yama (the lord of death).

This verse 1s ascribed to Drghabhakh

The need for consecrating one’s Iife 1s stressed
here By leading a consecrated life, one conquers
death The conquest of death means freedom from
the fear of death.

1 Alternatne reading kurute tasya yamo'ps
na carcim.
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The three acts mentioned here are studying the
Bhagavad-gitd, drnking the Ganga-water, and
worshipping the Lord

The Bh d-gita 1s the h which $r1
Krsna gave to the world, having made Arjuna the
mstrument  In the words of Sankara, the Gitil~
sastrn 15 the essence of the teaching of all the
Vedas  (gutd-sastramt samasta-vedartha-sdrasan-
grehabhitam)  Because 1t contains the cream of
?he Upamsads, 1t 1s stself called Upanwsad’ (San-
& d gitop brahmavdydm) -

One of the dhydna-slokas (medxtatmn-verses)

compares the Upamsads to cOWS, $r1 Krsna to the

silkman, Arjuna to the calf, the Gité to the milk,
and the good and wise people 1o the partakers of

the milk The Gitd-mihatmya says that even 2
: Ittle portion of the Gitd, +f studied with devotion,

will lead one to release

The Ganga water 15 smd to be supremely sacred
The Purdnas tell us that the heavenly river Gang&
was made to descend to the earth by ‘Bhagiratha
through tapas order that hus dead ancestors
‘ught be sanctfied ~Pious findus beheve that
even a drop of the Gangad water will purfy the
body and the mund

The worshiP of the Lord 1s the most potent
means for overcorming the ‘I—am-‘the-body’ 1dea
“The Lc‘-d.God 15 the destroyer of the demon of
egorty  1f the sndividual tales refuge mn the Lc.rd,

re be the fear of death for him
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punaram jananam punarapt mararnant
punarap janani-athare sayanam,

tha samsire bahu-dustire
krpayd’pire pah: murdre

Repeated birth, repeated death, and
repeated lying . mother's womb-—ths
transmgratory process 18 extensive and diffi-
cult to cross save me, O Destroyer of Mura
(O Krsna), through your grace !

This verse is ascribed to Nityanatha

The transmugration of the soul (jza) consiste
n recutring birth and death, and the consequent
traval in the mother’s womb before burth and 1
the world of to)l after that Bharatitirtha-Vidya-
ranya says in the Paficadas: that the yiea 15 driven
from birth to death and from death to burth m 2
coptimous cycle of empincal existence, lLke &
worm that 15 dragged In a rushung stream from
one whirlpool 1o another (1, 30), or ke the
weaver's shuttle that 15 tossed back and forth from
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«one side to the other 1 a loom Compelled by the
force of 1ts own delusion, the jive travels from
death to death The process of samslra seems
to be perpetual, without beginming or end It ap-
-pears to be a shoreless sea But redemption is Pos-
sible the redeemer 1s God It 1s the divine grace
that will take the strugghng soul safely across the
surging waves of samsira

Appealing to Lord Swa n a verse of the $wi-
nandalahar?, Sankara says “Me, who am whirhng
m puenle samsira far far away from my goal
on account of delusion and lack of diserumination,
you must save through your mfimte grace Who
<an be more deserving of your grace than 1?
And, who can be a greater refuge to ™ m all the
1three worlds, than you who are the best expert 11
saving those who are 1n distress, O Pasupah®”’

Murdrs and ‘Padupaty’ are the appellations of
the same God He 1s the destroyer of the demon
of 1ignorance  He 15 the Jord of souls

[22]
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rathyd-carpata-virgetta-hanthak
punydpunya-vivarpta-panthak,}
yogi yopa-myopta-citto
ramate bilonmattarad-eva

He who wears a dress made of rags that
Tic about n the streets, he who walks in the
path that 15 beyond merit and demerit—the
yogin whose mund 1s given up to yoga revels
(in Brahmon) just as a child or as a mad-man

Thus verse 15 ascribed to Yoginanda

Of the jivanmul tas 5t is said that they may be~
have Lke children, mad men, or ghosts (bdlon
mattaprsdcavat) There is no rule for them, they
do not Iinve under constraint, they are no fonger
bound wath the chain of cause and effect. They
are perfectly free—totally and absolutely free
Theiwr outer appearance may often be misleading
‘They may be repulsive to look at ‘'They may be
utterly foreign to drawing-room manners Their
ways of behaviour may be mjysterious and unpre-
dictable They may not conform to any conven-
tion. ‘Right’ and ‘wrong’ do not apply to them
*ment’ and ‘demenit’ do not belong to them They
are beyond the three gunas of Prokrts, and so
preseriptions and hik have no rel
1 their case (nistrmigunye paths wvicaratim ko

1 Another reading panthdh,
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widhik ko misedhal). They are not victims to the
vagaries of the world. They are Brahman-mad.
They have no bodies. It is the unenhghtened that
attribute bodies and actwvities to them,

{23]
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kastvam ko'ham kute dydtah

kd me janani ko me tatah,
iti partbhdvaya sarvam asiram

tyaktvd svapnaviciram?
Who are you? Who am 1? Whence have
I come? Who is my mother? Who, my father?
Thus cnquire, leaving aside the entire world
which 1s comparable to a dream, and is®
essenceless.
This verse is ascribed to Surendra,

The world of waking is non-real like the dream-
world, from the metaphysical standpoint. Although

1. Alternative reading:
ni pnnbh.im!umuasmq:smh
sarvam tyehivd srapnarvicirah,
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from the ] standp there are duf
between the waking world and the dream-world,
they are, both of them dlusory from the stemd-
pont of the absolute Self The things that consh-
tute the waking world are the objects of percep-
tion, even as the dream-contents are, and what
are percewed are lusory In s commentary on
the Mandukye-kanki (u, 4), Sank puts the
argument m the form of a five-membered syllo-
gism the things seen m wakmng are illusory
(pratyid), because they are seen (hetu), ke the
things seen 1n dream (drstanta), as i dream there
s illusorness for the things seen, so even
walking the characteristic of being seen 1s the
same (hetupanaye), therefore, even in walkung the
Musoriness of things 15 declared (migamana)
Another reason for classing the world of wakmng
with the dream world 15 that i1t too 15 evanescent
What 1s non existent 1 the begimming and at the
end, 15 so even m the present Anandagin gives
the following argument the world of wakmng 1s
lusory, hecause 1t has a begmning and an end,
lke the dream world, ele; what has a begmnmg
and an end 1s allusory, hike rurage, ete *

Let one realize the illusory and essenceless
nature of the world by asking such questions as
Who am 17 Who are you? Wherefrom are we?
Who 15 my mother and who my father? Are the

*See the present whters Goudapada A Study in Early
Advaita (University of Madras, third edution, 1960), p 122
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dream ego and non-ego real? Are the dream-
raremts real? Are the dream-birth and death
facts? Proper mquiry on these lines will reveal
the vanly and emptuess of the world

{24]
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tveyr mayr cdnyatratko visnur~
vyartham Lupyas: mayyasahisnuh,

ar PP
sarvatrotsrja bhedajiidnam

In you, m me, and elsewhere too, there
is but one Visnu (God) Vamly do you get
angry with me, bemng impatient  See the Seif
i ol things, and leave off everywhere
agmorance which 15 the cause of difference

Svayamprahist combmes the first half of the
present \erse with the second half of the next
verse  In his text, this is the cleventh verse

1In some prnted cditions, this verse (te 24ab -
25cd) Is aseribed to Medhitithe

Svayamprikisa introduces this verse iz a rather
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mteresting manner The disciple gets tired of the
tcacher, and of having to Listen 1o the same m-
struction over and over again, He develops a
sense of disgust, or even a feeling of anger This
15 a case of famibanty breeding contempt (atipar-
caydd svmpiia i nydyat) The present verse 1
addressed to such an angry disaple (kupitam
sisyam prate hopasintim upadidate).

If the truth of the ommpresence of the Lord
1s known, who can get angry with whom? One
cannot be angry with onesclf One cannot hate
oneself ‘For the one who sees oneness every-
where”, decl a 1 text, “what del
s there, and what depression? It is the one
Reality, Visnu, that pervades all beings In ‘you’,
1e 1in the body of the discaple, in ‘me’, ie m the
body of the teacher, and in the bodies of others
such as Devadatta, there resides the one Visnu
“Visnu® means the ‘all-pervading’ reality He s the
nner ruler, smmortal (tvay: sesyasarire mays guru-
sarire anyatre devadattasarire eko vinur vartate
visnur vydpakasileh sarvetrdntaryamirupeng enu-
vartate)

So, the teacher says, see the same Self every-
where, give up ignorance which is the cause of
plurality

125]
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T qfea a9y &
~ ~
TEgataualy fege )
$atrau mitre putre bandhau
mi kuru yetnam vigrahasandhaou,
bhava samacittah sarvatra tvam
vifichasyacirdd yads visnutvam.

Make no effort to be either at war with, or
in league with, enemy, friend, son, or relative.
If you want to attain the status of Vismu
(Godhood) soon, be equal-minded towards all
things,

In one printed edition, the first half of this verse
is combmed wath the second hali of the previous
verse; and this 1s described as mohamudgare-§esa,
1e. a ‘surplus’ verse of the Mohamudgara.

If there is only one Self, then who 15 foe and
who ig friend, who 1s son and who 1s a relabon?
3t there is no dualty, how can there be unions o
partings, friendly or warlike ters?
If anyonc 15 to be regarded as fnend or foc at
all, then, we must say that self is the friend of
sclf, self is the foc of self (Gitd, vi, 5 atmaiva hy

huh

dtmano b a Tpur & h).

Realing the sameness {sama) or the one Real-
jty everywhere is the final human goal This is
not sometinng which is to be nenly acl:omplmhcd.
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It 1s the eternal nature of the Self It 1s gamed in
the sense in which a forgotten ornament round
one’s neck 1s said to be gained Soulhood (jrvatvs)
1s illusorlly superimposed on Brahman, even as
thiefhood 1s superimposed on a stump When
through realizing the meaming of the major text
‘That thou art’ the delusion i1s removed, the self-
established Brahman slone remans

The one who has realized this has an equal-
mind, (sama citteh)  This means (1) To him,
friend and foe are the same (semam satrumitre
visaye cittam yasya seh samacittah), {2) he whose
mind has taken the form of Brahman which 1s
the plepary unmodified reabty (san mirvkaram
brahma purnam samam ity ucyate), his mnd 1s

dowed wnth the )} of the form I
am always i the plenary reality, Brehman’, and
thus 1t attans Brahman (tadakerem cittam pare-
purnosmy-gham sada s bhavani-va$it brahmo
prapyate)

26
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kdmam krodham lobham moham
tyaktvd'tmingm bhdvaya ko’ham,?
atmayiidnavihing miidhas-
te pacyante narahamgiidhdh,

Leaving off desire, anger, greed, and delu-
ston, make self-nqury Who am I? They
are fools who are without Self-knowledge as
captives 1n hell, they are tortured

This verse 15 aserbed to Bhirativamsa

In Svayamprakisa's text, this 1s the eighth verse

“Desire, anger, and greed are the thieves res;-
dent 1n the body, ready to carry away the know-
ledge-gem, so, be wigilant, be wvigilant!”

lamah krodhas co lobhas ca
dehe tisthanty taskarah,

ghanaratndpahariye
tasmaj-pagrate jigrate

Pesire’ 15 the longng for objects When that
longing 1S cbstructed or frustrated, there anses
‘anger’ I these two are gwven up, one hecomes
ehgible for pursung the path of meditation
(kamah 1echa misayesu, tasya pratthotaw jotd citta-
otttk hrodhe sty ucyate tadubkayapartyige

1 PR

S pafyate  so”
ham other readings pasyate so’ham, paSya
mmoham

1
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dhydndkdri bhavet) ‘Greed’ 1s the imability to
bear the giving up of objects Erroneous know-
ledge 1s “delusion’ 1t 1s mustaking the non-real for
the real and the real for the non-real (tydgisahis-
nutd lobhah, viparitabuddhir mohah, atasmums tad-
buddhir sty aerthah). One should leave off anger,
ete, and engage ameself 11 Self-nquiry. Let one
seek the answer to the question ‘Who am I¥

Bhagavin Ramana puts the essence of Self-
wmquiry in these words

nakam deham ko'ham sohem
“I am not the bedy Who am 17 I am He”

1f 1t be asked, “How can the jiwa and Brahman
be :dentical” Surely, the cow cannot be the horse”,
the reply 15 “When the condiioming adjunets are
removed, the 1f 1s one and the
same Parviscience n the case of the gwa and
ommuscience mn the case of Isvare are adventitious
adjuncts When these are given up, the Self s
realized to be non-dual. As in the case of “This 15
that Devadatta’, or the ether of the pot and the
hall, the pure consciousness which 15 the Self 1s
distinetionless”

Without this knowledge, one 15 a fool Such a
one suffers m the hell of samsdra He 15 a decerv-
er of the Self (atmavaficaka) who does not know
the real nature of the Self “The effort regured
15 very small the fruit 1s release even here Yet,
men do not wish for the supreme non-duality ™
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aydsastivad-atyalpah

phalem muktir thawa tu,
tathip: paramidvartam

nawa rdfichents minavih

[27]
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geyam gitdndmasahasram
dhyeyam $ripatirapam ajasram,
neyam sayjanda-sange cittam®
deyam dinmjandyae ca vittam

'The Bhagavadgitd and the Sahasrandgma
should be sung, the form of the Lord of Lalsmt
(Visnu) should be always meditated on, the
mind should be led {0 the company of the
good, and wealth should be distributed among
the mdigent

This verse is ascribed to Sumat, the last of the
fourteen disciples

ynahve reading
1 f;:;m sohjona-sangattm omiSam
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A four-fold discipline 1s recommended here (1)
study of the sacred texts (2} meditation on the
holy form of the Lord, (3) association with the
good, and (4) sharing of what one has with those
people who are n need

According to some edmons, this 1s the Jast verse
of the Catur ki The folk
verse 15 added here, wheremn are mentioned the
authorship and occasion

sdhak heascan 1
dukrikeranadhyayana dhurmah,
hantearabh 'Y

bodhita asicchoditakaranah

This 15 followed by the colophon

w $rF gur k 70y r hank bhag:
pad karana ide par h pars
Ificdryavarye  4n hanhandedrydyiapt
fug 4, fraried-stotram
{28}
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suhhatah hrwate ramabhogah
pascdddhanta Sarire rogah,
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yadyaep: lohe maranam Saranam
tadapr no muficatt pipdcaranam.

One easily takes to carnal enjoyment;
afterwards, lo, there 15 disease of the body.
Although, mn the world, death 15 the refuge,
even then one does not rehngush sinful ways.

The pleasure of the lowest type (tamasosukha),
according to the Bhagevad-gitd, 13 that which 15
enjoyable at the begmning but very pamnful 1n the
end  Sense-mdulgence mevitably results i un-
pleasant consequences to the body and mund

One knows that a particular course of action s
sinful  Yet, one does not avord 1t One knows
that death 1s mevitable Yet, one does not keep
oneself away from wrongful deeds Such 1s the
play of mayd'

129]
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artham anartham bhavaya nityam
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Wealth 1s no good thus reflect always,
there 1s not the least happiness therefrom this
1s the truth  For the wealthy, there 1s fear
even from ason everywhere this s the regular
mode

This 1s the second verse m Svayamprakasas
text.

The evil nature of wealth has already been ex-
plamned The present verse confirms 1t by saywg
that on account of property even omes own som,
etc may become ymmceal

[303
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pranayamam pratycharam

nityanityavivelavicaram,
1 2nsn

)
kur dhanam mahadavadh

The regulation of breath the withdrawal
of the senses (from their respective objects)
the mquiry consising m the diserimination
between the eternal and the non eternal the
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method of mind-contro} associated with the

muttering of mantras—perform these with
great care

In order to gam ehgibihty for Self knowledge,
one should practise yoga along with mqury  The
control of breath, the withdrawal of the senses
from therr respective objects the repetition of the
sacred mantra, the concentration of mmd, the dis-
erimmation of the eternal from the non-eternal—

these should be performed with devotion and
faith

For the place of Yoga mn Vedanta, see the chap-
ter ‘Dhyanadipa’ n the Paiicadast

{31
TETOTA AT

gty fraggTed kel
oumcamnﬁmbu)a-mrbham-blmktah
sumsﬁﬁ'ld-uczrad-bhauu 'mlﬂ;tah’
scndnya—m&nusu-myamnd-cvum
drahsyast mjnhrdayasﬂmm devam.
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Being devoted completely to the lotus-feet
of the Master, become released soon from the:
transmgratory process Thus, through the
discipline of sense and mind-control, you will
behold the Deity that resides i your heart

This 1s the concluding verse according to the
text adopted here In this verse, the need for
devotion to the Guru 1s stressed. It may be noted
that Govinda was the name of Sanlkara's Gurt

Even in the matter of acquiring secular know-
ledge, 1t 1s well known that a preceptor 15 ndis-
pensable Need 1t then be saud that the mstruct®
of a preceptor 1s quite essential for on® to gat
sacred knowledge? The Chandogys Upamsaed dec~
Jares that he who has a preceptor knows the S¢
(acaryavan puruso veda, V1, X1¥, 2)y and gives the
analogy of a citizen of Gandhara who when Ieft
1n a strange unmhahited country blindfolded, gels
hus bandage loosened with the help of & genﬂe"
man who tells lum ‘Gandhara hes 1 s drrectio?s
asks his way from village to willage, and finally
arrves at his destmation  And, the Upanusad 8
serts emphatically that 1t 1s only such knowledz®
as 1s learnt from the preceptor that s the best

(acaryaddhawa vidyd vulta sedfusthamn prapats
w, 1%, 3) ‘The Mundake Upamsad teaches that
for the sake of the Iughest knowledge, 00¢ sho

go, fuel 1n hang, to a preceptor {gury
learned 10 the scriptures and established %
Brehman (I, u 12) Commentmg on thus tesh
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Sankara says, “Even a well read person should not
am at gawung Brah Lnowledge depen-
dently” (sastrayiio’pt svd yena brahmajitind:
vesanam na kurydt) In fact, no difference should
be made, the sastras tell vs, between God and the
precept: The tara Upamsed ends with
this note  * These matters which have been de-
clared hecome manifest to one who has the hughest
devotion for God, and for the preceptor even as for
God” According to another interpretation “Even
matters that have not been declared (in the Upa-
nisad) become manifest to such a one”

And s0, 1n the last verse of Bhaja Govindam, de-
vohion for guru 1s stressed  He who has this deve-
tion attams release in no ttme What does the
gquru teach? The qunt of his teach to
his diseiple 35 * Control your senses and mund
mqure and discriminate  and you will behold the
Supreme Reality that resides in your Heart”




Appendix
DVADASAMANJARIRA
[The text according to Svayamprakasa Svamin
{or Yat1), author of the Doddasamanjarikd-vivarana.
Svayamprakasa 1s also the author of commentaries
on the Ekasloki, the Paficikarana, and the Daksma-
murtistotre )
1 midka jakike dhand: trsnim
kury sadbuddhim manas: mirsndm,
yallabhase nyakarmopdttam
vittam tera vnodaya cittam

2 artham anartham bhavaya ntyam
ndst: tatas sukhalesas satyam,
putrid-apr dhanabhdyam bhitth
sarvatrawsd vihitd ritth

3 ka te kantd kas-te putrah
samsiro’yam ativa wveitrah,
kasya tvam kak kuta dyatah
tattvam cintaya tadiha bhrantah

4 mnahnidalagata-jalam atrtaralam
tadvay-potam atisaya-capalam,
viddh vyadhyabhimana-grastam
lokam $oke-hatam ca samastam.
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'+ 5. ma kury dhana-j garvam

harati nimesdt kalah sarvam,
dydmayam idam akhilam buddhvd

ks 8

brahmapadam tvam pravise viditvi.

6. naristanabharandbhides
drstvd mid ga mohdvesam,

et ad:

vikdram
manasi vicintaya varem viram.

d; S SRR 1

ira-tarw
Soyya bhitalam ajinam vdsah,
sarvaparigraha<bhoga-tyigah
kasya sukham na karoti virdgah.

7. sur

i

kdmam krodham lobham moham
hitvitmanom pafyate so’ham,
@tmajianavihing midhés-
te pacyante narakamgiidhah.

9. dinaydminyou sdyem p-rét_ah_
Sifiravasantat puna_r—ayatah,

Lalah kridat: gacchaty ayus-
tadapi na muficaty dasapdasah.

10. ka te kintd’dhara-gata-cinta
watula ki teva ndsti nuyanta,
trijagati Sﬂﬁﬂ"ﬂ-s_ﬂﬂgatir-ekd
bhavati bhavdrnava-tarane naykg,



72 SANKARA

11 tvayr may c@nfatrarko visnur-
vyartham kupyas: mayyasahisnuh,
bhava samacittah sarvatra tvam
vaiich -ad yade

12 Furute gangdsigara-gamanam
vrataparipalanam athave danam,
= P

7
muktn na bhajatt janmasatens.

dvadasamadijarikabhar adesah
Sisyandm kathitohy upadedah,
yesan-naiva harot: vwekam
te pacyante narakem anekom



